The point here suggests that kedu-interrogatives are a different class of interrogatives in contradistinction to yes-no and wh-interrogatives. This claim could hardly be verified, especially in focusing it for the justification of the present study along the line of little attention given to this class of interrogatives. 
If kedu interrogatives are not a part of wh-interrogatives in Igbo, an attempt is therefore required to classify interrogatives in Igbo to justify this specified attention. However, there is enough justification in examining the character of this wh-interrogative operator if it displays peculiar features as have been claimed and demonstrated.

This objective of re-examination contradicts the justification position that little attention has been given to kedu-interrogatives except if the re-examination focuses on the little that has been done on the interrogatives. And, in this we perceive a poor and weak justification. Of course, the application of the Split Complementiser Phrase Hypothesis to the analysis of interrogatives introduced by kedu distinguishes existing accounts and could qualify a justification for this study.

As a determined class of interrogatives or in representation of the wh-interrogative class to which it belongs? Of course, each of the interrogative operators could be given a special attention if it is observed to display special features as it is evident with kedu.

What is your position about this analysis: that both kedu and the relative nouns are wh-elements in the structure or only kedu or maybe, with your claim that kedu-interrogatives constitute a different class, the wh-nouns are the wh-elements qualifying the structures as wh-interrogatives?
Consider the following examples:

Kedu onye biara? ‘Who came?’
Kedu Chi kere mmadu? ‘Which god created man?’

What is the status of ‘onye’ in contradistinction to ‘Chi’ in the structures?

This distribution is key to the postulations made but we are worried about the morphosyntactic representation of di/du and bu as Q and be respectively. Besides, another variant of kedu as found in Onitsha dialect of Igbo should be brought into focus, Kee:

Kedu onye unu choro? ‘Who do you want?’
Kee onye unu choro? ‘Who do you want?’

Could this form be described by any phonological process to account for what has happened to du? Our point is that while buying into the existing literature, an attempt must be made to query presented descriptions.

[bookmark: _GoBack]While the morphological analysis of the constituents of kedu lack any representation of the semantics of kedu, we see in (13) representations that are closest from languages in the same group with Igbo. One therefore would wonder about the conclusion deduced. If kedu has been observed to display features different from other wh-elements in Igbo, could it have come into the language by borrowing with the evidence from (13)? We are just thinking aloud.



