“Language as Saying, Doing and Being”: A Critical-Pragmatic Study of Selected Sermons of a Nigerian Pentecostal Cleric

Abstract
The study sought to evaluate the “interconnectedness” between the utterances made by a cleric in sermonising, what he does in making the utterances, and the identity enacted by him in the process of making such utterances. Data were sourced from the sermons of Enoch Adeboye. Ten of his sermons which he preached between 2010 – 2012 at the Holy Ghost Service programme of his church were randomly selected from the church’s official you tube channel. The sermons were transcribed and subjected to analysis using a triangulation of insights from Mey’s (2001) Pragmatic Acts Theory, Korta and Perry’s (2011) Critical Pragmatic Theory, and Gee’s (2010) Notion of Discourse. The findings of the study revealed three pragmatic practs associated with Adeboye’s sermons: assuring, threatening, and prophesying. The identified practs are instantiated through the contextual elements of SSK, VOICE, and REF, which the cleric relies upon to alternate his identity in the process of sermonising. Consequently, a comprehensive understanding of the dynamics of language use within the context of Nigerian Pentecostalism is underpinned by a holistic consideration of the functions of language in this context as the instrument of saying (words), doing things by saying (words), and enacting varying identities in the process of saying and doing things with words.
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1. Introduction
                 “Language allows us to do things. It allows us to take on different socially significant identities. We can speak as experts- doctors, lawyers, animeaficianados or carpenters- or as “everyday” people…In language… if I say anything to you, you cannot really understand it fully if you do not know what I am trying to do and who I am trying to be by saying it. To understand anything fully you need to know who is saying it and what the person saying it is trying to do” Paul James Gee (2010).
The thesis of this study is that in a Pentecostal setting, there is a dynamic “interconnectedness” between the utterances made by a cleric in sermonising, what he does in making the utterances, and the identity enacted by him in the process of making such utterances. In other words, by speaking out words, the cleric is at the same time performing an activity and also enacting an identity. We argued that these three - speaking, doing, and being - do not only happen simultaneously, but are interwoven, and this in a manner as to provide a basis for a comprehensive understanding of the communicative intentions of the clerics in the process of sermonising.  This orientation about sermonic discourse is hinged on the above excerpt by Gee (2010). The excerpt illustrates and encapsulates the revolutionary awareness generated by the posthumous publication of Austin’s ground breaking work, How to Do Things with Words, and Halliday’s Systemic Functional Grammar (1988) which radically shifted the attention of linguists from language form to language functions. Before this revolution, the formal properties and structure of language dominated the focus of linguistic enquiry. A survey of some of the works of such renowned scholars as Barbar (1964), Palmer (1952), Quirk (1962), Chomsky (1965) illustrates a linguistic tradition in which the function and context of linguistic utterances were largely excluded from linguistic analysis. 
The implication of this was that the relevance and value of such a phenomenon as pivotal to human essence as language was confined to only structural description and abstract conceptualisation devoid of the social usefulness that finds expression and meaning within context. The functional resources of language that make it an instrument of creating or altering the social order to the advantage of the users were neglected. It is in deviating from this norm that linguists soon began to investigate the contextual features of language use in varying domains of human experience, and how the users manipulate it not only for expressive and informative purposes, but more importantly for the performance of social activities and the enactment of social identities. The foregoing is what the current study seeks to do with the sermons of Enoch Adejare Adeboye, one of the leading Nigerian Pentecostal clerics.  The study examines how the cleric is able to harness the potential of language to not only perform pragmatic acts in sermonising but also take on different   identities while doing so. It is hoped that an understanding of these multifaceted functions of language within the context of Pentecostalism will provide insights into the dynamics of language use within this domain.
1.1 Language and Religion
Language is a powerful means of communication. It is a means by which humans are able to communicate their thoughts and intentions. Language is a vehicle of conveying information in different spheres of life, of which religion is a part. Religion necessarily requires the use of language to convey its doctrines, dogmas, and other practices. Language plays a role in “the practical understanding, expression, presentation and furtherance of any set of religious beliefs…” (Crystal n.d: 11). Through language, humans are able to express their religious beliefs, understand their religion and present ideas based on their religion. For instance, sermons in Christian Pentecostal discourse can only be done by means of language. The preachers rely on language to pass on their message. These messages are expected to bring about change in behaviour in the audience being preached to (Oluoch 2020a). According to Balraj, Singh and Abd Manam (2020), 
Language has been one of the main means to portray a religion. Of course, other means such as religious customs, symbols and chants have been used. However, for a religion to survive among the coming generations, it has to be communicated and this is where language plays its role.
Language and religion are closely related since language is a necessary tool for communication in every religious circle. It is important to note that some religions have certain languages associated with them. For instance, Islam uses more of Arabic, Catholics use Latin as the language of their religion, Judaism makes use of Hebrew, amongst others. A proper understanding of these languages is quite important in practicing the religion. Saraswathi (2020), submits thus, “Understanding a religion involves learning its associated language in most cases”.  Ugwueye and Ezenwa-Ohaeto (2011: 176) add to this by saying,
The tie that exists between language and religion is such that enables language to be used for intra-group communication within religious settings. In this context, language functions to help maintain conformity to religious values, beliefs and ritual practices. Religious jargons that are uncommon outside a religious group may be expressed, syntax may become more formal or even archaic, and style of speaking- such as a particular cadence, resonance and intonation pattern that is characteristic of the group- may be adopted.
Language is one of the tools that give religion a means to pass on its message. It also gives religious adherents what to reflect on in relation to their religion. Doctrines and practices of a religion are documented with language. Adherents to a religion are able to think about the tenets of their religion and the various practices expected of them by the written words of their religion or the spoken words in their religion. 
2. A Review of Previous Studies on Speech Acts in Pentecostal Discourse 
Several studies have been carried out on speech acts in Pentecostal sermons. Oluoch (2020a) examined speech acts used by some Pentecostal churches in Eldoret town, Kenya. Speech Acts theory and the Cooperative Principle were employed in the study. Camcorder video recording and participant observation were used for the data collection. The data retrieved from the camcorder were transcribed and analysed for various speech acts and their meanings. The paper also identified the linguistic and non-linguistic cues that triggered the speech acts used by the preachers. The findings of the study revealed that the preachers used various expressions such as assertions, affirmations, warning, advising and challenging. The speech acts identified in the data include commisives, constatives, acknowledgements and directives. Similarly, Makarova (2019) examined the realization of speech acts in English Protestant Sermon. The study sought to reveal the correlation of discursive strategies and tactics with the illocutionary types of speech acts functioning in English protestant sermon. The study found out that English protestant sermons had a lot of illocutive speech acts such as the use of assertive to establish contacts, to explain and argue; the use of assertives and directives to manipulate the audience; the use of assertives and expressives to suggest things; and the use of directives to appeal to the audience.
In the same vein, Gioroceanu (2010) analyzed the linguistic elements that bring about illocutionary force in Romanian orthodox sermons by examining the speech of prominent Romanian orthodox preachers such Father Cleopa, Father Nicolae Steinhardt, and Father Teofil Pârâianu. The findings of the study revealed the use of performative verbs, verbal moods and some adverbs in the sermons. The speech acts realised in the sermons include assertive, directive, rogative and commissive acts.  Audience participation is a very essential part of protestant worship. Every part of the worship often requires that the audience participate actively. Oluoch (2020b) identified strategies used by Pentecostal preachers in Eldoret, Kenya to enhance participation by the audience. The study employed Speech Acts Theory to examine the speech acts performed by the preachers. The speech acts performed are often geared towards persuasion and most of them are successful. The study, however, notes that some speech acts do not get the desired response since the effects may be mental. The effect of a warning given to the audience may not be seen at the time of the preaching and cannot be measured. 
Gender studies have garnered relevance in the linguistic world over the years. Amelia (2008) examines the similarities and differences in the speech acts used by female and male preachers and the use of indirectness and overlapping in their sermons. The study used Searle’s speech act categories to identify the speech acts. The study revealed that although both male and female preachers had indirectness and overlapping in their sermons, while using directive speech acts, the female preachers appeared to be more direct than the male preachers. The study concludes that factors such as power-relation, culture and personal character determine one’s use of direct or indirect language. Indirectness, according to the study, does not affect the power of the message contained in the sermons as found in the study but proves to be important in building audience interaction.
Although the above studies clearly demonstrate the application of the speech act theory in the discourse of Pentecostalism, they fail to account for the situational context under which the speech acts are performed. This is one of the weaknesses labelled against the Speech Act theory, hence the need for the use of the pragmatic act theory in the current study to account for the contextual situation in which practs are realised.  Also, although the speech acts identified in the study were shown to have various effects on the audience, they do not account for the identity enacted by the cleric in the process of producing the speech acts. The current study fills this gap by also analysing the various identities or “personalities” enacted by the cleric in the   process of sermonizing. By so doing, this study provides a comprehensive understanding of the dynamics of language use within the context of Nigerian Pentecostalism. 

2.1 Nigerian Pentecostal Christian Discourse
Pentecostalism emerged in Nigeria in the twentieth century. Ojo (2018) states that Pentecostalism in Nigeria came with a different approach to religion that could be referred to as “Charismatic Renewal”. This often makes them appear to be aggressive or violent in the way they pray, preach and act for religious purposes. According to Steve (1986: 72), “most protestant preachers (Pentecostal clergymen inclusive) speak in an old-fashioned, emotional style, commanding the listener's attention and drive home their messages forcefully. They tend to shout and sound hysterical”. Nigeria has experienced a proliferation of Pentecostal Christian churches over the years. According to Facsar (2018), there are about 500 Pentecostal churches in Nigeria, with many of them having branches in various parts of the country. Okpeh (2017) categorised Nigerian Pentecostal Churches into three: Neo-classical Pentecostals, Liberal Pentecostals and Modern Pentecostals. This categorisation is based on their beliefs and religious practices. Pentecostal clerics are usually referred to with words such as prophet, pastor, general overseer, bishop, apostle, evangelist, man of God, amongst others. Some of these clerics are sometimes ordained, while others are self-acclaimed. The discourse of Pentecostalism is a mix of sermons, prayers, songs, amongst others.
Adedun and Mekiliuwa (2010) carried out a study on discourse features and patterns in a Nigerian Pentecostal Christian Sermon. They used various descriptive categories to discuss the types of discourse members, the classes of transactions and the classes of acts in the discourse. The study revealed how Pentecostal sermons are structured to include prayers, admonitions and declarations. God’sgift (2020) did a pragmatic analysis of expressions used by Nigerian Pentecostals. Using van Dijk’s Context models and Pragmatic Acts Theory by Mey, the study accounted for the appropriateness of language use. The findings of the study revealed that Pentecostals use language as “interruptive marker, expression of empathy and religiosity, pragmatic presupposition, advance rejection of tragedy, exercise of faith and escapist stance, among others” (107). Similarly, Awonuga and Chimuanya (2016) investigated the syntactic devices in the sermons of some Nigerian preachers. The study examined two sermons of Pastor Paul Enenche and Pastor Chris Oyakhilome using Halliday’s Systemic Functional Linguistics (SFL). The researchers found a number of repetitions, rhetorical questions, imperative sentences and syntactic parallelism in the sermons of the preachers. This is often common in Pentecostal sermons. Also, Faleye and Fajobi (2019) carried out a prosodic analysis on the sermons of pastors in Southwest Nigeria. Using PRAAT, the paper investigated the sermons of Pastor Kumuyi and Bishop Oyedepo. The findings of the study revealed that the preachers’ sermons are replete with prosodic features that reveal their desire to thematise their messages and the use of certain words for doctrinal identity construction of the congregation. These studies have shown the various ways in which language is used in Nigerian Pentecostal Christian discourse. Common features in Nigerian Pentecostal Christian sermons are repetition and emphasis. This helps the congregation not to be in doubt of what the preacher intends them to know and believe. It is interesting how these preachers, though different, use language in quite similar ways.  
3. A Survey of Selected Pragmatic Theories
In this section of the study, we reviewed a few pragmatics and discourse-oriented theories whose analytical tenets are relevant to the focus of the current study. These theories are i. Critical Pragmatic theory ii. Pragmatic Acts theory. iii. Gee’s Notion of Discourse 
3.1 Critical Pragmatic Theory
Critical pragmatics, as proposed by Korta and Perry (2011), is a critical way to comprehend linguistic studies. They opine that “pragmatics is critical to linguistic inquiry” and this informs their submission that pragmatics is not only a branch of linguistics but is central to natural language studies (Korta and Perry, 2013). According to Korta and Perry (2011: ii), Critical Pragmatics bothers on three ideas: “language is a way of doing things with words; meanings of phrases and contents of utterances derive ultimately from human intentions; and language combines with other factors to allow humans to achieve communicative goals”. Critical Pragmatics focuses on the speaker’s intended meaning, by emphasising the hierarchy of intentions, “as the main source of the facts that supplement conventional meaning” (Stanford Encyclopedia of Philosophy 2019: 1). The conventional meaning of words will not be sufficient for a proper understanding of an utterance. This leaves us with questions that can be answered through the lens of Critical pragmatics. Al-hindawi and Mehdi (2018: 163) argue that Critical Pragmatics presents
a picture of how parts of the language are used to materialize human thoughts and actions because it critically tries to probe into how human beings use language so as to shape and influence the realities of the community to which they belong. This means that people may intentionally use their language to impose or reveal power or higher status. 
The intention of the speaker is crucial to an understanding of an utterance. Aside the intention of the speaker, there are other levels inherent in the utterance that need to be considered such as the addressee, the place, the time and, of course, the meaning of the words (Al-hindawi and Mehdi: 2018). For a proper understanding of an utterance, one needs to consider “what the rest of the world has to be like for the utterance to occur and be true” (Korta and Perry 2013: 162). According to Korta and Perry (2011: 2) “speaking is an intentional activity and understanding involves intentional discovery”. The process of understanding an utterance requires a proper understanding of the actual content and the other factors that contribute to the meaning of the utterance such as the place the utterance took place, the time and the intention of the speaker. Pagin (2014) submits that Korta and Perry in their book on Critical Pragmatics provide a comprehensive guide to studying language critically from a pragmatic point of view.  This theory has been deployed in a few empirical studies one of which is Mehdi (2020) who applied the theory in the analysis of American sexist discourse. The findings revealed that within the American public domain sexism manifests in the use of certain speech acts, impoliteness strategies and referential expressions. Others are Bahadur (2017) and Mehdi (2020).
3.2 Pragmatic Acts Theory 
Pragmatic Acts Theory, as proposed by Mey (2001), is an attempt to fill up the gaps in Austin’s Speech Act theory. Austin (1962) in his book How to Do Things With Words proposes that people do not just talk but they do things with the words that they say. Mey (2001) adds to this by saying that these actions need to be situated in contexts in order to be properly understood. According to Mey (2001: 206),
The theory of pragmatic acts [… focuses] on the environment in which both speaker and hearer find their affordances, such that the entire situation is brought to bear on what can be said in the situation, as well as on what is actually being said. […T]he emphasis is not on conditions and rules for an individual (or an individual’s) speech act, but on characterizing a general situational prototype, capable of being executed in the situation; such a generalized pragmatic act I will call a 'pragmeme'. The instantiated individual pragmatic acts, […] 'practs', refer to a particular pragmeme in its realizations.
This theory emphasises the fact that speech acts cannot be understood out of their context of use. In the words of Mey (2001: 217), “No conversational contribution at all can be understood properly unless it is situated within the environment in which it was meant to be understood”. Mey refers to the realization of a pragmatic act in a given situation as ‘pragmeme’ and the various instances of this are referred to as ‘practs’. An understanding of utterances, according to this theory should be from “outside in, rather than from inside out” (Mey, 2006: 12). This is articulated clearly by Mey (2006: 9) thus,
The theory of pragmatic acts does not explain human language use by starting from the words uttered by a single, idealized speaker. Instead, it focuses on the interactional situation in which both speakers and hearers realize their aims.
The focus of this theory, therefore, is on the context in which an utterance is made rather than just the action inherent in the utterances. Every speech act requires a situational context to be properly understood. 
3.3 Gee’s Notion of Discourse
This is a theoretical perception about discourse captured by Gee (2010). In it, Gee postulates a view of language as an instrument of “saying” things, “doing” things, and “being” things”. This functional theory of language which traces its foundation to J. L. Austin’s (1960) How to Do Things with Words, sees language as encapsulating three variables: social languages, discourses, and intertextuality. Social languages according to Gee is that use into which language is put that enables it to function in different settings for the enactment of varying identities. When language functions this way, people are able to use the variety of their choice in certain contexts to be who they choose to be. According to him,
Language allows us to things. It allows us to engage inactions and activities. We promise people things. We can open committee meetings, we propose to our lovers, we argue over politics, and we “talk to God” (pray). These things are among the myriads of things we do with language, beyond giving and getting information (2).
The variable of discourses, according to Gee, is that multifaceted and integrative function of language involving actions, interactions, ways of thinking, believing, valuing, to “enact a particular sort of socially recognizable identity” (36). It is with regards to this second variable, especially pertaining how language is   used to enact identity in discourse Gee’s perception of language in discourse can be seen as improvement on Austin’s Speech Act Theory which emphasises only the doing aspect of language.   The   intertextuality variable, Gee argues, helps language users to allude to other “texts” or certain types of texts through direct quotations and paraphrase. Say more.
4. Method
The study utilizes data from the sermon of Enoch Adeboye, the General Overseer of one of the fastest growing Pentecostal denomination in Africa, the Redeemed Christian Church of God. Ten of his sermons which he preached between 2010- 2012 at the monthly Holy Service   programme of the church were randomly selected and downloaded from the official You Tube channel of his church. The Holy Ghost Service is one of the most regular and consistent programmes held by Enoch Adeboye, hence it is hoped that analysis of sermons preached at the programme will provide a reliable premise for the findings of the study. The sermons were repeated listened to and transcribed.  Discursive elements that underpin the problematic of the study were identified from the transcribed data and subjected to analysis using a triangulation of theoretical insights from relevant linguistic theories. 
5. Theoretical Framework of the Study
The theoretical framework adopted in the study is a triangulation of insights from Jacob Mey’s (2001) Pragmatic Act Theory Act Theory, Korta and Perrry’s (2011) model of Critical pragmatics and Gee’s (2010) notion of Discourse.
Mey’s (2001) pragmatic act theory is suitable to the study because of its sensitivity to the context of situation as a basis for the analysis of linguistic meaning. As an action-based theory, the theory is adequate for the doing aspect of the data of the study through the contextual identification of what Mey in the theory refers as to practs which in themselves are the instantiation of the pragmeme. The pragmeme has both the activity part and the textual part which are both relevant to the realization of a pragmatic act. The activity part in the theory are the options available to the speaker from he could make selection to perform the functions intended by him. Some of these options include speech acts, indirect acts, conversational acts (dialogue), psychological acts (emotions), prosody (intonation, stress), physical acts, etc. The option relevant to the analysis of the data of the current study is the indirect speech act, the performance of which constitutes the practs in the analysis. To realise the practs, the study relies on such contextual features of the pragmeme (on the textual part) as reference (ref), inference, voice (vce) and shared situational knowledge (ssk). The communicative intentions of the cleric, which by extension is the communicative goal of his sermons, are accounted for using insights from Korta and Perry’s (2011) critical pragmatic theory as the theory provides a basis for determining speaker’s intentions in communication. The “identities” enacted by the cleric in the course of sermonizing are unpacked using insights from Gee’s (2010) notion of discourse which appraises how language, beyond being an instrument of doing things, also enables speakers to enact varying identities in the process of a communicative event. A blend of the foregoing insights is the framework under which the study is underpinned.  
 6. Results and Discussion
	S/N
	Utterance (Saying)
	Pragmatic functions (Doing)
	Contextual Features 
	Identity (Being)

	1
	You must live here this morning with an undeniable proof that the spirit of your father is resting on you. 

	Assuring  
	Shared Situational Knowledge (SSK), VOICE (VCE)
	As the spiritual father/ head of the congregation

	2
	All those who want to spoil your joy, beginning from now, they will die!
	Threatening
	Shared Cultural Knowledge (SCK), VOICE (VCE)
	As a prophet over the congregation

	3
	     The Lord said there’s a woman here tonight; they have cut off one of your tubes and the tell you that the second one is blocked. God has asked me to tell you, you have just received two brand new ones

	Prophesying 
	Shared Cultural Knowledge (SCK), VOICE (VCE)
	As the prophet to the congregation

	4
	How many of you believe that you’re going to have your testimony tonight? I want you to shout a big halleluya! 
	Prophesying  
	Shared Cultural Knowledge (SCK)
	As the spiritual head/ leader over the congregation

	888 5
	I’m not cursing them. I’m just saying, “Thus says the Lord”. I say it is written, beginning from now all those who are in total agreement with me tonight. Anybody, anybody whatsoever whether a member of the church like Ananias and Saphira, or soldiers like the guards, or people who call themselves authority, who said we will not let you reach your goal; they will die
	Threatening  
	Reference (Ref), Share Situational l Knowledge (SSK), VOICE (VCE)
	As a prophet to the congregation

	6
	You will go to bed as a prisoner and wake up as a prime minister. Go to bed on a mat and wake up as on a golden
	Prophesying 
	Shared Situational Knowledge (SSK), VOICE (VCE), Metaphor
	As a prophet to the congregation 

	7
	I don’t come out anyhow. If I have come out tonight, it is because the Holy Spirit asked me to come out. He has sent me to someone here...
	Assuring 
	Shared Situational Knowledge (SSK), VOICE (VCE)
	God’s messenger to the congregation

	8
	Someone whose miracle can’t wait till tomorrow… Are you the one?


	Prophesying
	Shared Situational Knowledge (SSK)
	As a prophet to the congregation 

	9
	Everyone of you who came in here with sickness tonight, you will be healed in Jesus name
	Assuring 
	Shared Situational Knowledge (SSK), VOICE (VCE)
	As a prophet to the congregation 

	10
	Thank you, Father. The healing has started. And the Lord said there is someone here tonight. He said He is restoring your joints.
	Assuring
	Shared Situational Knowledge (SSK), Reference (REF), VOICE (VCE)
	As God’s child and God’s messenger to the congregation 

	11
	The Lord said there’s someone here, he said I’ll stand up for you!

	Assuring
	Shared Situational Knowledge (SSK)
	As a prophet to the congregation 

	12
	Thank you, Father. Ah! The Lord said there is a woman here tonight, He said the enemy has tied your womb. He said I should tell you He has already untied it
	Assuring
	Shared Situational Knowledge (SCK), Reference (INFER), VOICE (VCE)
	As a messenger of God to the congregation 

	13
	I have good news for someone here tonight. Whatever spare parts you need, you will get it
	Assuring 
	Shared Situational Knowledge (SCK), VOICE (VCE)
	As a messenger of God to the congregation 

	14
	Thank you, father. I want to say amen to this one before I say it
	Assuring
	Shared Situational Knowledge (SSK)
	As a part of the congregation



The analysis of the data presented in the above table unveils three different practs categories necessitated by the pragmem of sermonising. The practs are assuring, threatening, and prophesying. These practs have different frequencies of occurrence in the data. The practs of assuring has the highest frequency (8 times), followed by prophesying (4 times), threatening (2 times). In what follows these pract categories are explicated against the background of the   contextual situations of their performance, the communicative intention of their performer, and the identities enacted by their performer within this context. 
The Practs of Assuring
Through the pract of assuring, the cleric at various times, attempts to boost the confidence and assurance of the congregants in either his identity as a “man of God” or the authenticity of his message to them. The frequency with which this pract occurs in the analysis demonstrates its centrality in the ideological orientation of religious discourse generally, and Nigerian Pentecostal Discourse in particular. The contextual features against which this pract is situated are SSK, VOICE, and REF. The extracts below (from the analysis) illustrate how these contextual features facilitate the realisation of the pract.
You must live here this morning with an undeniable proof that the spirit of your father is resting on you (Text 1)
I don’t come out anyhow. If I have come out tonight, it is because the Holy Spirit asked me to come out. He has sent me to someone here (Text 7)
Thank you, father. I want to say amen to this one before I say it (Text 14).
In the first excerpt (Text 1), there is shared situational knowledge (SSK) between the congregants and the cleric concerning the positive effects of having “the spirit of your father” rest on them, with the word father being also mutually understood in the context of the utterance as God. SSK here combines with REF in tracing the identity of the “spirit” in question to the Holy Spirit who, according to the Bible, descended on the 120 disciples of Christ in Acts 2. All through the Bible the presence of the Holy Spirit is associated with both material and spiritual blessings. It is thus on the basis of this shared mutual knowledge that the congregants are able to relate to the communicative intention the speaker in this pract. 
In the second excerpt (Text 7), there is also shared situational knowledge (SSK) between the congregants and the cleric on the centrality of the Holy Spirit in the spirituality of Christian religious devotees, especially those of the Pentecostal extraction. First, the cleric has to be sent with a message from the Holy Spirit before appearing before the congregation for whom the message is meant. Sermons in this context are conceptualized as messages from God. Also relevant to the explication of this pract is the contextual feature of VOICE which finds expression in the identity of the cleric as the “messenger” of the Holy Spirit, who is considered in Christian theology as the third Personality in the Godhead. In this connection, the voice of the cleric is institutionalized as the “voice of God”, thus giving credibility and assurance to his sermons. Seen as the representative of God who appears before the congregation only when he has been asked by the Holy Spirit to do so, the cleric has to be believed and obeyed by the congregation. Through the contextual element of Voice therefore, there is subtle enactment of an asymmetrical power relations between the cleric and the congregation in which the latter’ is depicted as being subservient to the former.  
The third excerpt (Text 14) also relies on shared situational knowledge (SSK), VOICE, Relevance, and Inference to instantiate the pract of assuring. First, through the expression thank you father, the congregants are able to infer that a positive “prophetic message “was underway, and are thus are assured of its validity and authenticity, especially as “the father” (mutually understood as God) is involved. The cleric’s expression of his willingness “to want to say amen” to the expected prophecy unveils his communicative intention in the unfolding context to be a desire to invite the congregants to believe in what he is about to say. “Amen” in Christian theology is generally understood as a word of affirmation, and so is relevant within the context of the unfolding engagement. Given the institutionalised voice of the cleric as God’s “mouth piece” (prophet) to the congregation, an identity which he himself subtly asserts, they are expected to say” amen” to declarations made by him to demonstrate their faith in the validity and expected performance of such declarations. The expected declaration is also further made credible through the cleric’s decision to say “amen” to it before saying it. This is so because in his capacity as the representative of God to the congregation, whatever he says “amen” deserves the congregation’s acceptance and faith.

The Practs of Threatening/warning 
In the pract of threatening, the cleric demonstrates his commitment to the spiritual and material wellbeing of the congregants by warning/threatening those who constitute hindrances to such wellbeing. This pract occurs twice in the analysis, and is illustrated by the following extract from the analysis:
All those who want to spoil your joy, beginning from now, they will die! (Text 2)
I’m not cursing them. I’m just saying, “Thus says the Lord”. I say it is written, beginning from now all those who are in total agreement with me tonight. Anybody, anybody whatsoever whether a member of the church like Ananias and Saphira, or soldiers like the guards, or people who call themselves (Text 5). 
      In the first pract (Text 2), the cleric makes reference to the death of “those who want to spoil the joy of the congregants. This pract is understood within the contextual framework of SSK, VOICE, and INFERENCE. First, there is shared situational knowledge between the cleric and the congregants   that there are always “those “who work against the progress and happiness of others using magical powers, even when the later have not offended them. It is also on the basis of this shared situational knowledge that the second pract (Text 5) is understood. This knowledge is common place in Africa where sometimes close relatives and associates are believed to be responsible for the misfortunes of others. It should be noted that this belief constitutes one of the distinctive trademarks of Nigerian (and by extension African) Pentecostalism. In the second pract (Text 5), the cleric begins by first denying being responsible for the predicted death of the “enemies” of the congregation, and emphasises the fact that he was only relaying the message God gave him.   Consequently, he makes   reference to “Ananias” and “Saphira”, a couple in the Bible (Acts 51-11) who were slain through the words of Apostle Peter on account of their dishonesty   and insincerity in the early Church. This reference together with the shared situational knowledge elucidated earlier provides a basis for the understanding of the pract of threatening directed at the enemies of the cleric’s congregation. The credibility of the pract to the congregation is facilitated by the    contextual framework of VOICE through which the cleric is able to define and assert his identity as the spiritual leader of the congregation. Institutionally, whatever emanates from him is believed to be emanating from God. Consequently, the threat to eliminate the enemies of the members of the congregation is expected to be interpreted here as coming from God.                                                                                            
The Practs of Prophesying
The pract of prophesying is one of the most cardinal distinctives of Pentecostal Christian Discourse, especially of the Nigerian variant. Through the pract, the cleric is able to unveil the past or current negative experiences of some members of the congregation and also predict divine interventions. Sometimes, the cleric simply declares, without referring to past or current experiences of the congregation, what God will do, either during the worship session or in the not- too -distant future. This pract occurs three times in the analysis of data. See extract below: 
The Lord said there’s a woman here tonight; they have cut off one of your tubes and they tell you that the second one is blocked. God has asked me to tell you, you have just received two brand new ones (Text 3).
How many of you believe that you’re going to have your testimony tonight? I want you to shout a big halleluya! (Text 4).
Someone whose miracle can’t wait till tomorrow… Are you the one? (Text 8)
In the first pract, the cleric reports what “The Lord” had told him about a member of the congregation whose fallopian tubes had medical conditions, and to whom a promise of a new one had been made. The pract is understood within the framework of SSK and VOICE. Regarding the first, there is shared situational knowledge between the cleric and the congregation that the pronoun “they” in the utterance refers   to the surgeon who operated on the woman. More importantly however is the fact that both the congregation and the cleric are supposedly mutually informed that within the context of Pentecostal sermons, such prophetic statements (which are theologically known as word of knowledge) could be locutionally addressed to one person (in this case “a woman”), yet many women who are in similar situation are permitted to “claim it”. This shared situational knowledge which is fundamental to the theological orientation of Pentecostal spirituality is the contextual frame work against which the other utterances are understood. For example, although the initial part of text 4 is locutionally an interrogation, the entire text is understood in the context as an indirect invitation by the cleric to the entire congregation to shout “a big halleluya”. The same applies to text 11 which is also partly structured as an interrogation, yet there is shared understanding between the cleric and the congregation that the “someone whose miracle cannot wait till tomorrow” is as many members of the congregation who desire such miracles. 
The foregoing demonstrates how the cleric manipulates language to co-opt the congregation into participating in the discourse. The successful performance of the pract of prophesying is also predicated on the VOICE of the cleric trough which he enacts his identity as the prophet of God. For example, in the first   utterance of the pract under analysis, the cleric implicitly asserts this “divine” identity by saying, “God has asked me to tell you…”. In the context of Pentecostalism, like in similar other discourse contexts, the voice of the cleric is an institutional voice, and so is not expected to be resisted, questioned or disobeyed. This ideology of non-resistance emanating from the   asymmetrical power relationship between the cleric and the congregation is one of the cardinal features of religious discourse generally, and Nigerian Pentecostal discourse in particular.
[bookmark: _Hlk105156879]7. Conclusion
The study utilizes data from the sermons of Enoch Adeboye to demonstrate the connections between the making of an utterance (saying), the practs performed in the making of the utterance (doing), and the identity enacted by the speaker while making   the utterance (being). The analysis revealed three pragmatic practs are associated with Adeboye’s sermons. These practs are the practs of assuring, the practs of threatening, and the pract of prophesying. The instantiations of these practs, the study revealed, are felicitated through the contextual elements of SSK, VOICE, and REF, which the cleric rely upon to alternate his identity in the process of sermonising. Consequently, a comprehensive understanding of the dynamics of language use within the context of Nigerian Pentecostalism is underpinned by a holistic consideration of the functions of language in this context as the instrument of saying (words), doing things by saying (words), and enacting varying identities in the process.
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