A Sociolinguistic Interpretation of ‘Abusive’ Anti-language Expressions among Nigerian Youths in Ibadan


Abstract
Anti-language expressions have been observed to characterise the linguistic behaviour of Nigerian youths, as evident in their occasional unconventional use of language. While the aforesaid is ostensibly obvious, it has escaped the attention of Nigerian language scholars. This study, therefore, is a sociolinguistic interpretation of some ‘abuse’-turned-praise anti-language expressions among the Nigerian youths in Ibadan, within the purview of M.A.K Halliday’s Anti-language theory. Employing participant and non participant observation methods of data collection, ten conversational utterances made in ten different youths-dominated settings such as the home, football viewing centre, and academic gatherings in Ibadan, Nigeria had been purposively covered and analysed as primary data for the study. The study observes that certain utterances that are inherently and literally abusive have been relexicalised and given positive interpretation among the Nigerian youths in Ibadan. Some of these words are wèrè, àpà, àkẹ̀, àjẹ́, bàjẹ́, yí lórí, burúkú, bad, badoo, nonsense, and mad(ness). The paper sees the contextual deployment of abusive anti-language expressions among the Nigerian youths as a marker of social identity. It also submits that what determines the interpretation of utterances is context, as often argued by scholars in the linguistic areas of pragmatics, sociolinguistics and ethnography of communication. 
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1.0 Introduction
Language is one of the many natural resources mankind is blessed with. It is undoubtedly a phenomenon that defines any community of humans. It will not be out of place to posit that the various races and groups of people found on the surface of the earth are so defined by the different languages peculiar to them. In other words, every group of people in the world, with their distinct cultures and worldviews, has their languages with which they commune, cooperate and co-exist for personal and communal development. 
In their description of the concept of language, scholars in general and linguists in particular have explained, language, among its many attributes, manifests dynamism. This simply implies language is not monolithic; it is subject to lexical, structural and contextual change. In particular, the contextual change language is susceptible to explains why scholars in the areas of Pragmatics (e.g Mey, 2001), Sociolinguistics (e.g Wardhaugh, 2006) and Ethnography of Communication (e.g Hymes, 1974, Saville-Troike, 2003), for example, vehemently hold on to their fundamental disciplinary belief that no utterence can be interpreted appropriately outside its context of use. These scholars therefore emphasise the need to possess both linguistic and communicative competence by users of any language for appropriate use of the language. In the Yoruba language for instance, the one-word sentence Pẹ̀lẹ́, “sorry” is capable of having two meanings depending on the context. It could be “feminine”, by which the speaker means “sorry”; it could also be “masculine” by which the speaker does not necessarily mean sorry. In the latter sense, it could be an expression of dissatisfaction, anger, and condemnation of an unacceptable act, or a form of correction or criticism in general. 

In the same vein, the sense of dynamism language exhibits has given birth to a linguistic phenomenon which language scholars have described as anti-language, which implies an unconventional use of language. Against this background, this paper shall be examining the concept of anti-language as a phenomenon that is peculiarly common in the linguistic behaviour of Nigerian youths. In particular, the paper aims at exploring a sociolinguistic interpretation of some ‘abusive’ anti-language expressions that characterise youths’ language in Ibadan, Oyo State, Nigeria.

The Theory of Anti-language
The origin of the scholarly discussions on the theory of anti-language is credited to M.A.K Halliday. In his description of the phenomenon, Halliday explains we come across some unique and unusual forms of language which are often created by some kind of anti-society. These unusual forms of language are conceptually referred to as anti-languages, which are ‘a social construct, not simply a linguistic construct (Kohn, 2008).  Kohn (2008), echoing the idea of Halliday on anti-language, submits anti-language is a process of resocialization that not only expresses reality, but ‘creates and maintains’ this separate anti-societal reality, and the resocialization process’ ‘plausability structure will be mediated to the individual by means of significant others, with whom he must establish strongly affective identification’ (Halliday, 1978, p.170).

Following the explanation of the scholars cited above, one can posit that anti-languages are used to create and maintain social structure through conversation just like everyday language can be used to achieve the same purpose. However, the social structure created by the use of anti-language foregrounds certain elements (social values) which are not expressed or found in the normal everyday use of language. This reality must have informed Fowler’s (1981: 147) comments (which is predicated on Whorfian argument) that anti-language creates an anti-world view. Anti-language, a special form of language use characterised by metaphorical modes of expression, appears at all levels of language use- phonological, lexical, grammatical and semantic. It can employ any level of language from phonetics to pragmatics to create and maintain an alternative reality (Fowler, 1981).

Since anti-language is said to have been created by anti-society, Halliday attempts a description of the relationship between the two. He opines that anti-society is ‘‘a society that is set up within another society as a conscious alternative to it. It is a mode of resistance, resistance which may take the form either of passive symbiosis or of active hostility and even destruction’’ (Halliday, 1976: 570). In Halliday’s submission, just as a language is central to a society, an anti-language is central to an anti-society. 

Characteristic Features of Anti-language
Halliday (1976) spells out the characteristic features of anti-language. According to him, a prominent feature of anti-language is lexical substitution. That is, a new word for an old one; a form of language relexicalisation, purposely done by the members of an anti-society to achieve certain purposes. Our personal experience on anti-language becomes apt here. From our personal observation, individuals who are into the much-frowned at yahoo yahoo business in the Yoruba-speaking part of the country have a specific form of language that most times remains esoteric to non-members. For instance, in their reference to credit card, they make use of the word ‘ike’ whereas ‘ike’ in the Yoruba language which is the source of the lexical item is ‘plastic’. Typically, these individuals will refer to ‘secret’ as ‘ọká’ whereas in the common and generic use of the language, the word ọká refers to a particular type of snake. This observation of ours is somewhat akin to the findings of Mallik (1972) as referenced by Halliday (1976) who submits the vocabulary of Calcutta underworld for instance has about 21 words for the word bomb and 41 words for the word police. Individual members of this underworld understand the said alternative words for bomb and police respectively and employ them for membership secrecy.  

Another example which is relevant here, as we have in the Nigerian context, is the use of the word ‘goon’ among Nigerian youths.  The word ‘goon’ literally means ‘a silly or stupid person; a violent criminal who is paid to frighten or attack people’ (Longman Dictionary of Contemporary English, 4th edition). However, the lexical item has been relexicalised and worn another interpretation among Nigerian youths to mean ‘friend’, ‘associate’ and ‘fan’. This phenomenon is credited to a popular hip hop artiste in the country who goes by the Olamide in his album titled Awon Goons Mi where he sings: 

Shout out s’awon goons mi                                                
Awon eruku mi
Awon loni ki n ma para toni keeping cool mi......
...
Chorus: Bájínọ́tù kan fáwọn goons mi
Response: Poka
Bájínọ́tù meji fáwọn goons mi
Response: Pokas
Chorus: Bájínọ́tù orisirisi komalo ..............
...
Shout to my fans/friends
My friends/guys
They have advised me to keep my cool
Shout out/gunshot salute to my fans/friends/associates
Poka
Two shout/gunshot salute to my friends/fans/associates
Poka
Series of gunshots should continue..............
                                                                              (Olamide, 2014)
In the lines above, Olamide employs the use of the word goons to mean his fans, friends, associates, lovers and well-wishers. It is therefore not uncommon to have the situation presented below (as our observation has revealed): 

A: Whats’up?
B: I dey o (Nigerian Pidgin)
     I am fine
A: Where you dey go?
     Where are you off to?
B: I dey go see my goons
     I am going to see my friends
A: My regards to them oo
B: Then go hear
     They will get your message

Halliday (1976) gives an example of the manifestation of anti-language in the United States, as evident in rap music which initially arose in poorer urban neighborhoods. In rap songs as sung in the United States,  words are relexicalized, that is, given different meanings (the word ―rap, for one, and ―hood, for another); words are overlexicalized, that is, multiple words are used for focal concepts (money, cars, drugs, women) (Hurtgen, n.d. 74)

Principally, M. A. K. Halliday submits that anti-language is a linguistic tool employed by a less privileged sub-group in the society to register its opposition against a dominant group within the same society. While we want to agree with the view of Halliday as presented above, we wish to go a step further to posit that the idea of anti-language goes beyond language use by members of an opposition group registering their protestation against a dominant group. It is seen as a phenomenon that encapsulates any deliberate violation of the linguistic norm(s) of any given speech society, which does not necessarily lead to linguistic, social or cultural maladjustment among members. In other words, we conceive of anti-language as expressions or lexical items which are structurally and semantically anti-linguistic but contextually and pragmatically linguistic. It is an unconventional use of language.

Problem Description and Scope of Study
The concepts of “meaning” and “social acceptability” are very important in language use. However, to decipher the meaning of utterances, many scholars have resorted to the field of semantics for help, a development that has generated heated controversies from the camp of scholars who make recourse to context-oriented fields of linguistics such as pragmatics, sociolinguistics and ethnography of communication for interpretation of utterances. In the context of the afore-painted picture, certain expressions or utterances which are superficially abusive but contextually salutary which characteristically mark the language of Nigerian youths need being addressed within the purview of a context-based field of language study, with the view to classifying the utterances/expressions as anti-language expressions which serve as a marker of social-cum-language identity among the Nigerian youths. In view of this therefore, this paper adopts a sociolinguistic approach to the study of anti-language expressions among Nigerian youths, with particular reference to Ibadan city. 

We have restricted the focus of this study to language use among youths because the expressions considered for analysis in the study are mostly found among youths. In other words, it is not characteristic of adult users of language in Nigeria to employ the expressions termed anti-language in this work in the contexts in which it is being used by the youths. 

Method of Data Collection
The method of data collection adopted for this work is the ethnographic approach. This includes both the participant and non-participant observation methods. In fact, I was personally involved as a participant in two of the conversations used for analysis in this work. I always targeted the gatherings of youths where they naturally and freely conversed on issues relating to their studies (academics), finance, sports, escapades, and others. The covered settings for this study included football viewing centres, the gathering of participants in a conference (the West African Language Congress, WALC) that was held in Ibadan in 2013, a road-side conversation between friends, in different parts of Ibadan, Oyo state, Nigeria. 

The research instruments employed for data collection included good listening ears, pen and observatory notes. Each conversational exchange captured was usually transcribed few moments after it was witnessed. This was done to ensure the gathered information was not forgotten or mixed up. The parts of the conversations presented for analysis in this work have been purposively selected to avoid featuring information considered not relevant to the work. For ethical reasons however, the actual names of the participants involved in the interactions captured for this study (where we heard their names being mentioned) have been replaced with English letters.

In pursuing the thematic subject matter of this study, it is important for us to attempt a conceptual discussion of verbal abuse, since all the expressions analysed in the study are ‘abusive’ in their literal sense. 

Verbal Abuse
Verbal[footnoteRef:2] abuse is a form of abusive behaviour which involves the use and deployment of language (criticizing, name-calling, blaming, etc). It  is a linguistic behaviour that can seriously interfere with and affect one’s positive emotional development and over time, leading to significant detriment to one’s self-esteem, emotional well-being and physical state. Verbal abuse refers to the use of language as a means to control or subordinate another person for either self-gratification or to impose one’s view or will on another or to gain an unfair advantage in resolving a dispute. Verbal abuse involves one party typically causing more distress to the other party, and causing insecurities in that party typically for the purpose of exploitation. In other words, the person wielding the verbal abuse does so to gain an advantage over the abused typically to his or her own desire. Verbal abuse takes several forms including threats, foul or demeaning language, hostile tone or volume, intensity of delivery whether loud or quiet, and sarcasm. From the foregoing, verbal abuse could be described as derisive use of language in addressing an individual.  [2:  www.edmntonpolice.ca/victim support/what is abuse.aspx] 


Data Presentation and Analysis
Excerpt A
Background Information: This is a conversation that took place between two brothers on their appraisal of a schorlarly work done by a don in their university.The conversation is a mixture of Yoruba and English, as shall be presented below:
A: Bọ̀da X
        Brother X
B: Ehn! Kí ni yẹn?
     Yes!what is it?
A: Ẹ wá wo ǹkan tí ọ̀rẹ yín ṣe
   Come and look at what your friend has done
B: Okay
A showed B the content of the work on his laptop and A exclaimed as follows:

*A: Orí ọ̀gbẹ́ni yí ti dàrú o
      This guy/man has gone mad
B: Ah!ah!! this guy is too good
A critical appraisal of the conversation above leaves us with a very critical question just as we have pointed out earlier, which is, do we really conclude that speaker A actually verbally abused the subject of the discourse? The answer is apparently no. To an individual who only has linguistic competence in the Yoruba language, the expression “Orí ọ̀gbẹ́ni yí ti dàrú o” This guy/man has gone mad  would literally mean the person described in the conversation above is a mad man; that is, an individual who is not in full possession of his senses, someone that is mentally derailed, and telling or referring to an individual as this is seen as an abuse in the Yoruba world, especially if there is a misunderstanding between the person that makes the statement and the person being referred to. This is because the term ‘wèrè’ “ mad person” which is usually employed to refer to an individual who has gone mad, connotes negativity in the Yoruba world, and this is why it is often said in the language that: Wèrè dùn ùn wò, kò ṣe é bí lọ́mọ” “Watching a mad man display can be exciting but no one prays to have one as a child”. However, the use of this expression in this context connotes praise, given the situation that spurred the speaker into making the anti-language expression. The expression actually refers to the ingenuity of the don described; how brilliant and academically sound he is, as evident in the observed work. This is evident in the corroborative reaction of speaker B to the work as he exclaimed “Ah!ah!! this guy is too good”. The two brothers actually agreed here that the work was very good, a reflection of the brilliance of the don talked about. 

A situation similar to the one given above was observed in a football viewing centre where football enthusiasts, largely youths, commented freely on the performances of footballers in a football match. In a match between Manchester United and Chelsea football clubs, played on 26 August, 2013, two fans commented thus: 

Excerpt B 
Background Information: The goalkeeper of Manchester United put up an outstanding performance and in reaction to this, these two fans conversed as below:

A: Keeper Man U yíí good shá!
     This Man U’s keeper is really very good/ fantastic!
B: Ó mọ ilé mú bàjẹ́, ọmọ wèrè
      He is very good at manning the goalpost, the son of a mad person

Another one commented as follows in reaction to a wonderful display by Van Persie of Manchester United: 

C: Van Persie yẹn ya wèrè gan àn
     That Van Persie is indeed mad

In the excerpt above, the said soccer fans used literally “abusive expressions”, anti-languages  ọmọ wèrè ‘‘the son of a mad person’’ and ya wèrè “has gone mad”  to commend and applaud the outstanding performances of the footballers mentioned, that is, Manchester United’s goalkeeper and Van Persie (who was then the most prolific striker the team had). The soccer fans got so impressed with the dexterity of the said footballers to the extent that what could be termed abusive words, anti-languages, in the literal sense were used to hail, commend and praise these footballers. What becomes obvious in the situation described above is the manifestation of the concept of relexicalisation (giving words different meanings from what is conventionally accepted) where ọmọ wèrè and ya wèrè have positive interpretations as opposed to the sense of negativity the expressions naturally and inherently connote in the Yoruba language. 

Excerpt C
Background Information: The scene here was that of a professor who, while anchoring the opening ceremony of a conference, had to give some jokes to keep the audience (participants) alive while waiting for a speaker to mount the podium for his presentation.

Professor X: It might interest you to know that the variety of “ẹ̀bà” eaten in the country (Nigeria) is determined by the tribe involved. While the South-Westerners prefer a variety that is very soft, hence experience less difficulty while defecating after eating ẹ̀bá, South-Southerners prefer a somewhat very hard form. Little wonder they shed tears as if beaten while eating their own form, and particularly during defecation.
Audience: Burst into laughter 
*Y(A member of the audience): This guy na bad guy
In the excerpt above, speaker Y referred to Professor X as being “a bad guy”. Literally, to be bad means to be terrible, not interesting or unpleasant. But in this context, “badness” is an anti-language expression which depicts commendation from speaker Y. The joke sounded very interesting to the audience, including speaker Y, who could only express how much he had enjoyed the comic intervention of the said professor with the deployment of the anti-language expression made by him. A situation similar to the one stated above was a short conversation between a young lady and a fairly young man in the University of Ibadan campus, presented below:

Excerpt D
*A(the yound lady hailing her friend): Badoo
B:(the guy) Eh!
*A: Badoo
B: Kí ló ń ṣẹlẹ̀?
     What is happening/what is good
A: That place dey rugged yesterday
That place was very interesting yesterday/ the atmosphere of the place yesterday was lively
B: Ehn!ehn!!... 

In the excerpt above, the slang expression badoo is a derivative of the English word, bad, derived through a morphological process known as suffixation. It literally means “being bad” or “a bad one”. However, in its context of use here, it is a form of greeting or salutary term employed by the interlocutors in the course of their interaction. Of course, if the word had been taken to be offensive and abusive, the atmosphere of friendship that pervaded the interaction between the participants would not have been witnessed. This implies these individuals understood and conceived of the word badoo, an anti-language expression, as a salutary term with a positive interpretation as opposed to the negative interpretation embedded in the literal sense of the word. Perhaps, one should conclude from the observation made in the situation above and the one we are going to present shortly that the word ‘bad’ is an anti-language which is literally negative but contextually positive in the parlance of the Nigerian youths, when the occasion demands. This is because it is commonplace among Nigerian youths to refer to one another as being “bad” when in actual fact they are hailing or praising their youthful escapades. 

Excerpt E
Background Information: This was a conversation between two friends where one commented on the singing prowess of the other before another friend who was present.
A: (Sang a popular Yoruba Christian hymn titled “Ìjà d’ópin”  “the battle is over” in an 
impressive and adorable manner)
*B: Bọ̀bọ́ yí ń kọ nonsense
         This guy sings nonsesnse (well, melodiously)
*C: In fact, ó good bàjẹ́
     In fact, he is very good

Quoting the reactions of B and C above out of the context the of the interactional exchange presented above, one would conclude that he meant A was a terrible, bad, poor and banal singer; which would then be seen or interpreted as an insult or abuse by A. However, this was not the case. A was not offended having understood or interpreted the utterance of B as an anti-language expression uttered to praise or commend his singing prowess. The statement was consensually interpreted by A and B as praise, a development that paints A as a beautiful, nice or sonorous singer. And in fact, the comment of C is another dimension to the whole scenario. He commented ó good bàjẹ́ ‘he is very good’. Note the use of the anti-language expression bàjẹ́ here which literally means get spoilt usually employed in the negative sense in the ordinary everyday use of the language in the larger Yoruba society. 

Excerpt F
Background Information: This exchange took place between two friends who must have been meeting each other again after being away for sometime. Sighting each other from a distance, both started hailing (praising) each other as presented below:

*A: Ọmọ àpà
        A saboteur/ a saboteur’s son or child
*B: Ọmọ àkẹ̀
      A spoilt child/ the child of the spoilt
A: Kí ló ń ṣẹlẹ̀?
      What is happening/what is good?
B: I dey oo (Nigerian Pidgin).........................
     I am fine

In the exchange above, the interlocutors addressed each other using what could be described as abusive expressions as “Ọmọ àpà” and “Ọmọ àkẹ̀”. An “àpà” in Yoruba implies a saboteur or a destructive fellow, while “àkẹ̀” implies rottenness. If the semantic interpretations of these words were taken out of context, what should have ensued afterwards between these two individuals should be a serious quarrel or altercation. But, this was not so. This is because, in this context, these seemingly abusive words are anti-language words or expressions of commendation, salutaion or praise employed by the users to commend each other for their youthful exuberance and escapades. In other words, considering the participants involved as well as the context, the expressions “Ọmọ àpà and Ọmọ àkẹ̀” could be interpreted as “big boy”, “ a sociable person”. 

Excerpt G 
Background Information: This interaction took place between two young friends who were commenting on the dexterity of a particular drummer in a Christian musical concert video watched by them, following their general discussion on how individuals display and make use of their talents. It took place at B’s residence

A: ..........Ẹ̀gbọ́n, ẹ jẹ́ kí n fi video kan hàn yín lórí phone mi
   Ẹ̀gbọ́n, let me show you a video on my phone
B: Eh en, òhun dà?
     Really, where is it?
A: (Brings out his phone and opens a folder containing the video of a Christian concert where the 
said drummer thrills the audience with his druming skill)
A&B: Watching in amazement
B: Ah! Ah!!, bọ̀bọ́ yíí good gan-an shá
     Whao! This guy is really good
A: Wéré, ó ń lu nonsense
      Mad (guy), he drums nonsense (very good at drumming)
B: The guy is mad

The interaction above further reinforces the thematic focus of this study. The interlocutors here employed what would ordinarily and literally be termed abusive words or terms in commending the drumming prowess of the young man at the centre of their discussion. Both construed the ‘abusive’ terms in the excerpt as words of commendation and praise, given the context of use.  

Excerpt H
Background Information: This excerpt was an interaction among three young lecturers in one of the language-based departments in the University of Ibadan. It was centered around the results of two of their undergraduate students who were on a first-class. 

A & B: (Engrossed in result computation)
C: (Walks in)
A: (-To C), Have you seen XXX’s result? CGPA ẹ̀ ti drop gan òò
                                                                    Her CGPA has really dropped
C: Well, á bounce back ní 400 level
      Well, she will bounce back in 400 level
A: Ó máa wà under unnecessary pressure
      She will be under unnecessary pressure
C: That is true sha...... Ṣé ẹ ti rí ti YYY?
     Yes, that is true.... Have you seen that of YYY?
A: Ìyẹn ṣì wà ní first class, I think 6.2
     That one is still on a first class, I think 6.2
A: That one is a natural àjẹ́.....she be witch (Nigerian Pidgin) 
     That one is a natural witch.... she is a witch
B: I think the girl is naturally gifted
A: Yes, she is naturally brilliant

In the interaction above, just as we have in the previous ones, the use of anti-language surfaces. Commenting on the brilliance and the academic excellence of XXX, A referred to her as Àjẹ́  ‘Witch’, a term which was not interpreted as by the interlocutors in the cultural sense the Yoruba conceive of the word. In the Yoruba language and culture, an Àjẹ́ is a human being (usually a female) who manifests or possesses metaphysical powers which she exercises on the destinies and life activities of other people, often negatively (See Opefeyitimi, 2009). Such individuals are usually avoided because they are believed to be very wicked and would do anything to punish whoever ‘crosses’ their path. However, in the very context captured here, the word Àjẹ́ has undergone the process of relexicalisation as an anti-language term or word that describes and emphasises the ‘unmatchable’ brilliance of the young lady described. 

Excerpt I:
Background Information: This conversational interaction took place between two friends holding discussions at the pedestrian side of the road in between the University of Ibadan and First Bank (located beside the institution). As the conversation continued, one of the two friends drew the attention of the other to the cars driving past and commented at the sight of a particular fancy car that drove past thus: 

A: XXX, eh eh, wo motor yìí bó ṣe rí (Exclaims in admiration)
      XXX, (exclamation) look at the shape of this car
B: Mo rò pé new model ni
     It must be a new model
A: Wo àrà tí Toyota fi motor dá
     See the wonder Toyota has performed in the name of a car
B: Ó ga ò
    This is serious
A: Toyota ti yí lórí sha
      Toyota has indeed gone crazy/mad
A& B: Bursts into laughter

In the conversation above, the participants, especially participant A expressed his admiration for the car manufactured by Toyota by employing the ‘abusive’ anti-language expression in bold and italicised (in the excerpt). The expression Toyota ti yí lórí sha is literally abusive, meaning ‘Toyota has gone mad’ or ‘Toyota has gone crazy’; but in the context of use (as shown in the excerpt above), it is a statement of admiration for the ingenuity of Toyota in manufacturing a car of this shape. Should we then posit that participant A was abusing or cursing Toyota? Going by the context foregrounded here, the answer is no. He has simply resorted to the use of the phenomenon of relexicalisation (which is a characteristic feature of anti-language) to give another interpretation to the expression ‘yí lórí’. 
Excerpt J
Background Information: The participants in this interactional exchange were talking generally about cars in the office of one of their young colleagues (who lectures in a department in the University of Ibadan). 

A: JJJ, ṣè bí Toyota Venza larí lọ́jọ́ yẹn?
    JJJ, was the car we saw the other time not Venza?
B: Irọ́ o, ó kàn fẹ́ jọ Venza ni, ó ní shape Mercedez àti Wagon
    No, it just looks like Venza, it combines the physical attributes of Mercedez and Wagon
C: Venza! ọkọ̀ burúkú ni Venza. Tí ẹ bá ń jáde, tí ọlọ́pà bá wà lọ́nà, á ṣọ fún-un yín. Tí ònà ò bá 
       dáa, á sọ; tí ẹ ẹ̀ bá dáhùn, á panà fúnra ẹ̀.
     Venza! Venza is a bad/terrible car. It has facilities that indicate to you if there are policemen
     on the way when you are driving. It also indicates to you if the road is bad and if you still  
     continue driving it after it has signalled to you the road is bad, it goes off itself. 
A: Bí èló ni wọ́n ń tà á nísìnyìí
     Like how much is it sold for now?
C: Tuntun ẹ̀ should be around 74 million naira
      A brand-new one should go for 74 million naira
A: Eh...Torí kí ni? Èmi kọ́
     Eh! Why? That is too expensive for me

Similarly in the situation presented above, the qualifier burúkú ‘bad/terrible’, which inherently connotes negativity, was employed in a positive sense to emphasise how very good Toyota Venza is. In other words, the peculiar features of the car which make it exceptional among other types of car was highly recognised and appreciated by speaker C, who could not find a better way to express this than to resort to the relexicalisation of the adjective burúkú ‘bad/terrible’.  

Conclusion
This paper examines the role of context in utterance interpretation, which is the major pre-occupation of fields of linguistics such as pragmatics, sociolinguistics and ethnography of communication. In particular, it is a contextual analysis of certain ‘abusive’ utterances as commonly used among Nigerian youths. It therefore concludes the Nigerian youths, particularly in Ibadan, would intentionally use expressions or terms that literally connote abuse to commend, praise and salute one another, without necessary creating atmospheres of acrimony, quarrel and misunderstanding, a phenomenon that attests to the manifestation of anti-language in the linguistic repertoire and behaviour of the Nigerian youths.  This phenomenon is employed by Nigerian youths to create a social identity for themselves as members of a sub-social group within the society in which they are found and not necessarily to register their protest against the other social groups in the society, as conceived by Halliday. The said youths, going by their communicative competence in their language(s), understand the contextual usage of abusive anti-language expressions, that is, when these expressions are actually abusive and when they express praise, commendation, and salutation. From the foregoing, it suffices to say what is termed abuse or (praise as the case may be) is a function of context. 
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