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Abstract
This study focuses on allusive naming practices among the Basà people as a communicative strategy. Basà language belongs to Western Kainji of Kainji language family. The Basà speaking people are found in Bassa, Dekina, Ankpa, Kotonkarfe local government areas in Kogi state; Nasarawa, Toto, Kokona and Doma local government councils of Nasarawa State; Markudi Local Government of Benue State; Kontagora in Niger State and the Federal Capital Territory, North Central Nigeria. The Basà people, like many ethnic groups in Africa have developed a naming practice such as anthroponyms, zoonyms, and toponyms as a verbal strategy to indirectly communicate their opinions, feelings, disagreements etc especially, in conflict related situations. This study is divided into three sections namely, anthroponyms (personal names), zoonyms, (animal names) and toponyms (place names) which are all allusive in nature and are used in onomastic communication. The names were collected for a period of three months and analyzed according to their semantic and pragmatic content using the Leipzig Glossing Rules. The study discovered that this category of naming strategy is either a demonstration of aggression or vengeance oriented. In this language, naming practice goes beyond identification but is used as a wide range of communicative tool. The findings revealed various patterns of derivational categories of Basà morphology.
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Introduction
Basà language belongs to Western Kainji of Kainji language family. They are found in North- Central Nigeria, that is, all the Federal councils; Bassa Dekina, Ankpa and Kotonkarfe local government areas in Kogi; Toto, Kokona Doma and Nasarawa local government councils in Nasarawa State; Kontagora Local Government in Niger State, and Makurdi Local Government in Benue State. 
Naming practice, though universal or cross-cultural among human societies, is remarkably idiosyncratic in style, custom etc. The Basà ethnic group in North-Central Nigeria uses a verbal strategy which involves the use of a certain category of proper names, namely anthroponyms, toponyms and zoonyms to indirectly communicate their feelings, opinions and carry out vengeance, especially, in conflict or crises-laden situations. Similar to many African speech communities, which use a very peculiar category of naming strategy such as allusive names to pass their message indirectly to the target audience. Using this strategy in an indirect way enables the appellators to express their grievances, notwithstanding the power relationships involved. This investigation aims at studying this category of allusive onomastics among the Basà ethnic group to uncover the complex and fascinating nature of indirect message by the name giver conveyed by the name to the addressee.
The study is categorized into three name categories namely, anthroponyms (personal names), toponyms (place names) and zoonyms (animal names). Examples of each of these categories are provided to furnish the discussion. The three categories have one thing in common that is, they are all polemic in nature communicating different messages to their addressee. 
Proper names are a very important category of words in any language. Its origin and history “nominapropria” are studied in different disciplines, but linguists are most interested in its language, that is, the structure, meaning (both semantic and pragmatic) and its communicative aspects. Mosunda, Ngalande and Simwinga (2019:109) argue that the interest of linguists in proper names “is presumably because they consider this category of words an inalienable part of the language and speech”. In spite of this assertion which is plausibly true, many scholars are of the view that naming process is socially based on the custom and traditions embedded in the process. This point may be ratified by a community attitude when they react to a change in their life by deliberately selecting children’s names with meanings that reflect those changes, which are socially motivated.
In African customs, a personal name carries information about the individual that it signifies, the language from which it is drawn and the society that ascribes it. It may indicate the linguistic structures and phonological processes in the language, the position of the name bearer in the society and the collective history and life experience of the people (Mphade, 2006).

Statement of the Problem
Studies on Basà personal names are very scanty. Apart from Imoh’s 2019 “onomastics and the structure of Basà names”, Imoh, Amende and Dansabo’s, 2020 “Ethno-Pragmatics of Basà personal names” and Imoh & Dansabo’s, 2020 “Basà sentential names: A Brief Survey”, there is no work on Basà onomastics. Summarily, there is a dearth in different aspects of Basà onomastics. 
Research Questions
This research intends to answer the following questions:
(i) What is the denotative meaning of allusive names?
(ii) What connotation do they have?
(iii) What is the indirect communication underlying each name?
Literature Review
Names exist as part of the socio-cultural setting of every society. Being part of the society that give them, they act as a window through which the world is understood and appreciated (Mutunda, 2014). They are used as conduits of information, especially, on society’s attitudes or observation towards the named (Mapara et al, 2009:9). Musonda, Ngalande & Simwinga (2019) state that it is important that one has a good knowledge of the imagery and metaphor of the language under consideration to appreciate their names.
Nyota and Mapara (2010) opine that language stems from the society and the same society uses language to communicate through words and symbols which enable people to evaluate and appreciate the world that they live in. One  of the ways, they add, that people use language to this appreciation is through the names they bear. It is believed that this aspect of language can be used to fuel or minimize conflict being a conduit by which people communicate their emotions and perception (Musonda, Ngalande & Simwinga, 2019).
Concerning meaning of names, Oluwale (2005:9) argues that “in Africa, there is so much meaning in a name. If you are given the right name, you start off with certain indefinable but very real advantages”. This supports the assertion of Mbiti (1975:213) that says, naming in Africa is a big social event being that, it is characterized by numerous roles.
Personal names in Bantu, according to Moyo (1996), especially the Ngoni-Thmbuka ethnic group in Malawi prefer names with historical undertone such as Mopara (wilderness, named after several deaths of infants) and Tafwachi (what is wrong with us). They are based on the family or society’s antecedents.
Koopman (1990) undertook a study on the Zulu society, reached a conclusion that name givers and bearers are aware of the names, that the ability to read between the lines depends on the cultural continuity in which language is embedded which is not applicable or known to all. It is argued therefore that pragmatics comes into play complimented by semantics.
Epstein and Kole (1998:26) maintain that “every utterance occurs in a cultural determined context of situation”. Hence, the meaning of a name can only be understood by the knowledge of the context in which naming is based. It is therefore important as the meanings of names are based on “complex social negotiations, learned and interpreted through socialization.” Thus, this implies that only those who are members of the society and participate fully in its activities can construe the deep meaning embedded in the names and such communicative interactions (Battie, 1957:37).
Finegan (1976:173), considering names whose meanings are not deciphered from their surface suggests that “the colourful, often figurative quality of many of these names should be brought out. There are, of course, many names which are relatively straightforward with little overt meaning. Others, however, are richly allusive” in deciphering their meaning adequately. 
Musonda, Ngalande & Simwinga (2019) maintain that one should have adequate knowledge of the language’s imagery and metaphor to fully appreciate the aspect of naming. Matunda (2011) asserts that a name is like a document where one can read the history, culture and heritage of the individual or of the family in time and space. This view is related to the current investigation as it is used to unveil the bearer’s cultural identity. He further says that, in addition to psychological role in establishing a person’s identity, names convey to those who know their origin and meaning, the social and cultural experiences of the people who created them. These names, in addition, show how members of the community regard themselves because they reflect values, tradition and events. A similar assertion to that is what Mashuri et al (2013) made saying that naming in African societies always reflects sociocultural and ideological realities of the societies that give or bear them. This according to Musonda, Ngalande and Simwinga, shows how sociocultural factors play a major role in the selection and bestowal of names.
Although studies on animal names (zoonyms) are not common like personal names, a number of investigations have been done, especially Nkolola (2013) who discusses the sources of names, their meanings and naming systems for cattle among the Tonga speech community of Zambia. Commenting on this, Lisa (2013:81-82) asserts, “it looks at the role of cattle names in reconstructing Tonga culture shedding light on the  Tonga people’s social worldview, socio-economic milieu and the value they attach to their cattle.” The frequency of names and the consistency in the practice shows the importance of this category of onomastics among the Tonga community. Nkolola (2013) summarizes his findings thus, that cattle are not simply viewed as collective possessions, each cow receives a special individual identity, she adds, just like personal names, cattle names in Tonga speech community are not given haphazardly rather, they relate to the immediate natural environment and social setup and reflect their belief and custom. She further says that some cattle names are inherited from other older cattle, some derived from circumstances such as birth or upbringing and others originate from issues enshrined in certain events. She argues that cattle are synonymous to human beings.
Another significant aspect of onomastics in this study is toponymy. Toponymy is defined according to David (2011) as names derived from personal names which reflect the value, ideas, origin, profession, tradition, fashion and social rank of the people in the society which interact between a people’s language and cultural practices. This assertion only partly accounts for many speech communities in Nigeria where the opposite is more plausible. In Northern Nigeria personal names are either given in their inherent form or are modified before christening settlements but the practice where people earn or bear settlement names either as given names or surname is commoner. This point will be exhaustively discussed in the analysis of the corpus.
Udoye (2017:23) says that place names provide information of the vocabulary, grammar and orthographic roles of a language. She adds, “it is an instrument used in understanding the linguistics and historical context of geographical area in order to reveal ancient movement of people or get a hint of cultural pattern in forgotten ages.”
This category of names may be viewed from different angles, names are given for various reasons. They could be for the purpose of creating a sense of belonging or identity (Udoye, 2017); they could be given to ensure minority groups are not neglected (Crocombie, 1991); they could be for commemoration and colonization (Carter, 1988); some for orientation (Levison, (2001); it could be for humor (Koopman, 2009); for to include and exclude people linguistically (Azaryahu, 1996); to express a particular culture and ethnography (Hunn, 1994). From the foregoing, toponymy is used as a medium to understand the identity of the indigenous people, the land, culture, history, language etc.
The United Nations Group of Experts on Geographical Names (UNGEGN) (2011) contends that toponymy also involves the study of place names within and between languages, that, studies on linguistic toponyms follow their basic assumptions namely, (i) every place-name has a meaning, including place-names derived from personal names; (ii) place-name describes the site and records some evidence of human occupation or ownership; (iii) once a place-name is established or recorded, its phonetic development will parallel the language’s development. They add that, toponyms are elements of culture and heritage which provide, among other thing, the landscape, seascape and ethnic settlement patterns of a particular region. According to Yokon Geographical Place Names Canada (YGPNC), 2007, 2008 Annual Report, place names involve the provision of useful geographical reference system in the world and valuable insights into the historical geography of a particular region. The basic or central function of toponymy is to provide historical, cultural or geographical aspects of specific lands in terms of vocabulary, grammar, and orthographic rules of a particular language (Tichelear, 1991).
In Africa, names, especially zoonyms are a strategic means of communicating indirectly. Granger (1982) and Batoma (2008) show that one of the primary roles of proper names is that of interpellation. Batoma (2009) aligns himself with this view as saying that “this is especially true of anthroponyms and zoonyms.” He continues as saying that
Interpellation is a verbal act where a name giver or user calls upon the addressee of the onomastic message to respond or react in a way that depends on the linguistic or cultural content of the name, the intentions of the name giver or interpellator and the context of the interpellation. 

Samarin (1965) argues that the use of this category of naming practice is demonstrated more on dogs. He establishes that zoonyms are used for the purpose of indirect communication among humans. 
Agblemagnon (1969) and Bonvini (1985) are of the opinion that dog names are used as a means of avenging oneself against the offences of a powerful or superior opponent. Schottman (1993) and Obeng (1999) believe that the use of dog names allows one to politely resolve conflicts with someone in a superior position. To Turner (2000 & 2001), this category of names which she calls ‘zoonymic communication’ is a means for frustrated individuals to rid themselves of their frustrations without infringing on the social ethics of their community. All the above mentioned authors undertook their investigation on zoonyms as a verbal strategy for human interaction. They argue that although zoonyms are preferred for such polemic communication, they all agree that anthroponyms are also used.
Based on the review of African onomastic scholars presented above and other studies, the researcher tends to align with Batoma (2009) who argues that African proper names which many western onomastic theorists founded on lexical divide is questionable. It is better that the onomastic theory be approached from the pragmatic point of view.
This study of Basà naming practice illustrates the communicative strategy like many other African names. The concept allusive names refers to the names whose choice is propelled or motivated by a particular social situation and whose specific and precise socio-pragmatic meaning is perceived only by those initiated into the situation (Calvet, 1994). Batoma (2009) explains it as being allusive to the extent that its content, which expresses the opinion or the position of the name giver can only be deciphered as a precise message by the individual concerned by the said situation.  in Basà, allusive names could have general meaning that could be deciphered generally by native speakers who have a good mastery of language and culture, still, others could be idiosyncratic where only the users could have the full understanding of the meaning.
Batoma (2009) contends that naming is a speech act involving at least, four components namely, the name giver or interpellator, the addressee of the onomastic message or interpelled, the carrier of the message who can be the interpelled and the message itself, which he refers to as the content of the name. He further notes that, from the linguistic point of view, most allusive names are syntagmatic and, from a cultural perspective, they are non-automatic names since their choice and bestowal are mostly based on the name giver’s intentions. Pragmatically, or from the interpelative standpoint, allusive names in Basà in most cases, convey a polemic message or offer prayer to God or deities and dogs are major bearers of such names that polemic, humans, those that make intersession to deities. The onomastic message is addressed to human beings, spirits or deities.
Three characteristics associated with polemic names are: First, the situation that generates onomastic speech acts is a gloomy and conflict laden situation (Retel-Laurentin & Horvatts, 1972), where power relationships and the status between the giver/enunciator of the name and the receiver of the onomastic message play an importance role in such a situation “a direct and dialogic exchange of words is out of the question; i.e. direct response to criticize, especially, a superior to injustice or oppression may not be acceptable.” (Agblimagnon (1969) puts it as, “one can only respond indirectly and, as it were, coldly.” Batoma (2009) contends that an indirect response may not necessarily mean politeness for the addressee as some authors like Obeng (1999) and Shottman (1993) maintain, but also in order to either console oneself by attempting to salvage one’s social self-image, or by avenging oneself against the offender.
The second discursive status of the onomastic message he argues is polemic. According to Mainynenean (1983), the giver-enunciator of the name translates the addressee action into terms compatible with his own discursive categories as opposed those of her addressee, in order to better disapprove or reprobate them. This, he argues is the opposite of dialogical communication in which each interlocutor has semantic initiative, where face-to-face encounters, being the model of dialogical communication are inappropriate for polemic communication (Jacques, 1955, Batoma, 2009). Batoma (2009) maintains that in face-to-face encounters involving polemical communication, emotions run high and the risk of misspeaking one’s thought is high.
The third point is on the case of dog names, the polemic content of the onomastic message is reinforced by the symbolic representation of dogs, where there is no formal difference between Kabre dog names and Kabre personal names. This point does appear to be Pan African as it is not applicable to many Africa naming tradition. In Basà, to associate a dog with a human being constitutes a serious insult. Shottman (1993), in his study of Baatombu reports that such a practice is regarded as an insult too. The same applies to Kinyarwanda and Kirundi (Kimeyi, 1989). It is always possible to distinguish between personal names and dog names in Basà.  A dog name is normally preceded by bilabial rattling or whistling sound, followed by the dog’s name.
Research Methodology
Data Generation/Elicitation and Research Participants
The study was conducted using the qualitative research approach and employed a descriptive linguistics framework/survey. The primary source of data elicitation included oral interview, partial integration, observation, metalinguistic interaction and focus group discussion with the sample population. The data elicited were verified by the researcher, given his native intuitions of Basà language. All the recordings were done during the interviews and were jotted down in a note book for easy identification, in some instances, the data were gathered through discussions and these discussions aided the researcher to verify the authenticity of the data gathered. These procedures were also supplemented by introspection, based on the fact that the researcher is a native speaker. The field work was carried out in Basà speaking areas of Kogi, Nasarawa states and Federal Capital Territory, North-Central Nigeria. The data were analyzed in four tiers, namely, the raw data presentation follow by the Leipzig Glossing Rules then the semantic meaning and finally, the pragmatic meaning. 
Selection of informants was done randomly considering the fact that the consultants are native speakers with native intuitions, who were between twenty (20) to seventy five (75) years of age and their willingness to participate in the investigation. These randomly selected informants were both literate and non-literate native speakers of Basà language. The selection was also based on their experience of good knowledge of Basà naming convention and also vast knowledge of culture, both as name givers and bearers/users. 

Data Analysis
During the process of data elicitation, various meanings were given. Thus, for each name presented in this corpus, the meaning is presented and analysed in three tiers with the first level being morpheme –by-morpheme glossing, the second being denotative or semantic and the third tier being connotative or pragmatic. The reason for these combinations is to help decipher, not only the literal or surface meaning of the names, but what else could be implied or communicated through the meanings that these names bear. This choice is influenced by the fact that different studies reviewed in this work have shown that, in Africa context, names usually have deeper meaning beyond what they imply on the surface. Thus, to fully comprehend and appreciate this category of Basà names, it is important that the two levels are taken into consideration. Though, at the semantic level, the meanings are obvious, which may not be applicable at the deeper or pragmatic level.
Data Presentation, Analysis and Discussion
This section presents the data gathered during the data elicitation process. The method adopted in this investigation is propelled by various studies reviewed in this investigation that in African contexts, names are characterized by deeper meaning beyond what they entail at the surface level. This will help to reveal the cultural pre-construct and other factors which inform the Basà onomastic speech act.
In Basà, polemical names are usually incident-driven, abusive/insulting and vengeance oriented, usually when they are given to pets, especially dogs. Polemic communication is associated with pet names, the pet on who the name is bestowed or the bearer of the name is never the addressee or interpelled; the bearer of the name is merely a pseudo-addressee. The following presents examples of the Basà zoonyms expressing indirect communication.
1.	Shẹ̀mẹ           shà           gûmà   →    Shẹ̀mẹshàgûmà
	PL–stomach AGR.be   pain
	‘Stomachs are aching’

This zoonym is bestowed on a dog to communicate to one’s opponent or antagonist announcing to them that God has vindicated the interpellators, especially when it was concluded that they (interpellators) were certainly no longer going to experience a certain breakthrough. A dog’s name is used as an appellation to pass the polemic message to the interpelled, who in hearing the name understands the message is for them. 

2.i.	Àbό̣	yẹganẹ   	bú	swuji  → Àbό̣yẹganẹbúswuji
	3SG	remark/speak	3SG  pick
‘One  gets indicted once they remark’

ii.	Èbú	mepi	tà	yígana	→ Èbú	mepitàyígana
	2SG	know	NEG	remark/speak
              ‘If they are aware of that, they shouldn’t remark’


The polemic names in (2) are in a pair, usually used in a polygamous family involving at least, two wives. (i) is the protagonist who contends that she gets indicted by her mate (antagonist) if she (protagonist) comments on any matter that concerns her (antagonist).
In response to her accusation, her mate, the antagonist gets her own dog in order to respond to the polemic message. In her (antagonist) response, she tells the protagonist, “Knowing this fact, that when you speak, you get indicted, then it is better to keep silent”. This set of names makes both name givers (interpellators) and addressees (interpelled) at the same time, while the dogs (name bearers) are the interpellation used by both wives to avenge themselvesand passthe polemic message.   Both name givers are interlocutors but indirectly communicating using their pets.

3. Ìnẹ̀		yà	ndá	ngă	ngbaracẹ  → Ìnẹ̀yàndángăngbaracẹ
    what         AGR.S   do      1SG.S  watch.PARTIC
         ‘I am watch at the happenings’

This name is used to name a dog by one of the wives(protagonist) in a polygamous family  to register her displeasure concerning the conspiracy involving her husband and her favoured mate, that she is not unaware of the bias treatment of her husband in favour of her mate(s). It is used to contend with their husband against his bias treatment in favour of his other wive(s).

4. Ùwèbìye	zé	ùlè	→ Ùwèbìyezȇlè	
    good	NEG	profit
’There is no profit/gain in being or doing  good’


This is both an idiom and a zoonym which means, “It does not pay to be good/nice to people” i.e. people are fond of paying evil for the good done to them. This name bestowed on dogs is a warning to the society cautioning her to be careful in being too nice or generous to people, that people are fond of taking advantage of others and paying them back with evil, despite the good thihgs done to them.
5. Èvùrì
    warning
  ‘Be warned’

This is used to pass a threat message or warning to the interpelled who could be an opponent either for an offence or other forms of trespasses. An instance of a story told by a consultant and interpellator that propelled this name in a particular family was a situation where a husband bought a male dog which his wife didn’t like; consequently, she poisoned the dog and killed it. When her husband discovered his wife was responsible for the death of his dog, he bought another dog and bestowed a polemical name Èvùrì ‘warning’ on the dog passing a warning message to his wife (the interpelled) warning her not to dare killed the named dog. By this, she can decipher the meaning of  the new name and the consequence of killing it.
This does not necessarily imply that owners of these pets have interest in raising pets, the primary reason of owing this pets is to bestow polemic names on them as an easy vehicle to communicate their grievance to the interpelled and make a petition to addressees.
It was discovered in this study that riddles are also sources of zoonyms, especially, dog names. That is, expressions that describe things in extremely difficult and confusing ways, answerable in a clever and amusing manner and considered as a clever way of teaching. They always require an answer followed by a deep or pragmatic meaning (Imoh, 2019). They are used humorously as puzzles related to the meaning of the names by virtue of circumstances, especially by the name giver(s). This can be exemplified (6).

(6) Dékérenú
Answer: Bìyoyò bì   ìsẹbwẹ  ndápẹ́shẹ́ngwásọ nù  ùdatọ̀
	    goat   of    envy       leave-NEG        on   wall
               ‘A jealous goat always cleaves/learns on a wall’


The implied meaning of example (6) is, a ‘a jealous person is always self isolated’. This is an indirect message from the interpellator to the interpelled using a dog names as an interpellation, telling the addressee that his/her self isolation shows that they are envious. Though the message is not passed directly, the target audience understands it and knows that they are the addressee.

The next category of polemic names are toponyms, that is, names bestowed on settlements or geographical areas such as hamlets, villages or towns. This category, in our field work proved not to be as productive as the foregoing category. Place names basically communicate information, especially, history, but those that are basically polemic are quite scanty. In our search, a few were elicited which can be discussed in what follows in (7) below.
7. Shìshìngènìshi
     push-NEG
  ‘Can’t be pushed further’

Before this settlement was established, the occupants had a contention with their opponents which resulted in vacating several places to give peace a chance. The name givers founded a virgin land and established a new settlement and named it thus, which implies “they cannot be pushed further”. Implying, any further contention will meet with strong resistance. This polemic name draws a battle line warning between the antagonist and the protagonist that any further affront will be fatally resisted.

8. Yă       	           bọ̀	njẹ,	   yă	bọ̀	gwọmẹ → Yăbọ̀njẹyăbọ̀gwọmẹ
    If.3SG.IMPERS  2SG      do.PST    3SG 2SG      pain
          ‘If it happened to you, it will pain you’

This implies, what happened to the name giver was (very) painful but God vindicated them. That is, the name giver found solace in their new location. The interpellator uses the name to tell his bitter story using the settlement name as the interpellation and the  interpelled could be the one that caused the pain which could be in the former settlements, his family members or external forces (spiritual or physical).
Another category of names found in this study was personal names. This category has the same characteristics of indirectly communicate to the interpelled communicating their grievance based on the present circumstance(s). This can be furnished with the examples (9) to (12.)

9. Úwẹ́  	ní	ba  →Wèníba
      something inside there
‘There is something hidden/unknown’

This is derived by eliding the initial vowel of the subject and combining the subject noun phrase, the verb and proposition to derive the compound name Wèníba
This personal name is given by the father of the bride who is the interpellator reacting to his daughter who gave birth to a male child whose fatherhood is controversial, especially, where the daughter is not loyal to one suitor. In such controversy, neither of the men claiming the fatherhood of the baby has the right to name it, but the father of the bride. Hence, the name Wèníba which means, the truth in the matter is unknown. The name remains even when eventually the fatherhood of the baby is confirmed after thorough investigation. Another personal name in this category is:

10.  Lánẹ́   nù   ùwẹ̀    → Lánnùwẹ̀ 
      fit       of   something
    ‘Worthy of something’


The process that derives Lánnùwẹ̀ is, the second syllable of the verb Lánẹ́ elides and the first syllable merges with the preposition nù and the object-NP ùwẹ̀ to derive Lánnùwẹ̀. This name is conferred on a child whose giver gets indicted when something goes wrong and nobody claims responsibility. Even though s/he is innocent, s/he is vulnerable and has none to defend them. This name is used to convey their defense to their antagonist(s) that because they are vulnerable, they are indicted for every error whose culprit is unknown. This interpellation is to the accuser informing them that, the accused (name giver) who is always indicted is actually innocent but incapable of establishing their point because of their vulnerability. .

11. Tà		       mà    họ́ngá →Tàhọ́(mà)ngá
     NEG.IMP        1SG   laugh
	       ‘Don’t laugh at me’

	It means, ‘Don’t mock me, I’m still hopeful’ The derivation of (11) is thus characterized, the negative operator combines with the first person pronoun mà and the verb   họ́ngá in the derived form, the 1SG pronoun is in parenthesis because, in some pronunciation, it is optional. The negative marker tà ‘don’t’, is both a negative operator and an imperative marker. It is a command instructing mockers to stop their mockery as the name giver(s) are hopeful of a better and a prospective future which is evidenced by the named child.
12. Àjẹ̀shẹ̀gwà
      ‘Answer’

In (12), the verb base is jíshíjẹ́ ‘answer’ the prefix ă- is a nominal morpheme deriving a nominal from a verb base, whereas, the vowel of the penultimate syllable (front high /ẹ̑/) is replaced with a low mid front vowel (/è/) in the derived name. The last syllable jẹ́ is modified realizing gwà in the derived word The meaning of Àjẹ̀shẹ̀gwà ‘answer’ implies that God has answered the interpellator. A number of reasons can be advanced for bestowing this name for indirect communication, though it can be used to appreciate God for answered prayer. In our search, the underlying meaning why this name was bestowed on a baby was to indirectly convey vengeance by the name giver to her mate who had mocked her for not bearing a male child. Her response to her antagonist was meant to tell her that, at last, she was vindicated and her marriage had come to stay. This is because a male child is highly valued in this ethnic group as it is common to many African traditions. It is away of hushing the antagonist that the accused was vindicated by divinity with an evidence of a male child worthy of being an heir in the family.
Another sub subcategory of indirect communication in the Basà tradition of anthroponomastics is not vengeance oriented in a conflict laden situation but using anthroponyms as means of communicating to divinity or deity, especially, to prevent further infant mortality which is otherwise called death prevention or daring names. In such a situation, the interpellator uses a child’s name as an interpellation and divinity or deities as the interpelled or addressee. This can be supported with the following examples (13) and (14). 
13. Bọ̀ zá        utumwa    →  Zátunwa
   3SG  NEG    Message
    ‘S/he has no message

The process in (13) is the subject clips and the negative operator which also functions a verb merges with object utumwa which also deletes its initial syllable to derive the compound Zátunwa.  
This is a death prevention name given to a child whose older siblings suffered infant death mortality. The name is an interpellation to a deity to stop further infant mortality. 
14.   Bì zhananẹné → Zhananẹné
      3SG go – FUT-HAB
     ‘S/he is going again’

The derivation process of (14) involves clipping the sentence subject and leaving the inflected verb stem. 
The name semantically means, the name bearer is going again (like other older siblings who died). The indirect communication is to the deities of the name givers appealing to them to kindly spare the name bearer from death but the polemic message is to the spirit of death. 

Conclusion
Based on the recommendation of some researchers on African languages and cultures that there is need for a redefinition of the concept of proper names and also that in Africa naming practices onomastics be studied based on the naming practices of particular cultures, this study has considered this recommendation by studying the communicative use of naming practices among the Basà community.. The work focuses on allusive names which are a strategy used to convey messages indirectly to the addressee. The investigation discovered that, in this speech community, anthroponyms, toponyms and zoonyms are used as communicative strategies with certain implications. The investigation discovered that indirect communication based on these allusive names is polemical in nature, especially those bestowed on dogs and offer petition to deities. This study shows that the interpellator uses names as their interpellation to convey their message to the interpelled.
The primary role of these category of names as discovered in this study is, the name is the interpellation whereas the interpelled or addressee of the onomastic message is expected to respond or react in a certain way depending on the linguistic or cultural content of the interpellation and the intent of the interpellator.
Abbreviations
APPL – Applicative
REFL – Reflexives
PST – Past
AGR.S – Subject agreement
AGR-O – Object agreement
IMP – Imperative
IMPERS- impersonal 
NEG – Negative/Negation
ISG – First Person Singular
FUT – Future
HAB – Habitual
PREP – Preposition
PL- plural
PARTIC-participle 
AUX – Auxiliary
PROG – Progressive
3SG – Third Person Singular
O (BJ) – Object
2SG – Second Person Singular
POSS- Possessive 
3PL – Third Person Plural
AGR – Agreement
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