1.0 Introduction
This paper is a survey of the linguistic structure of Ẹdo personal names. Names and naming happen to be of great linguistic importance in Africa and indeed the world over due to their communicative composition. Many literatures on names known scientifically as onomastics have taken their line or titles from a famous expression “what is in a name”? Names are studied under the field of onomastics in linguistics which means the systematic investigation of the nature of names {Bright, 2003}.
Onomastics as we said before is the study of the history and origin proper  names, especially personal ones like  ‘John’,’Mary’,’Osarenmwida’,’Itohan’ and so on. Another term used along this line of naming is ‘anthroponomy’ which is the study of the cultural importance of personal names. This field of names has attracted a lot of intellectual discourse among linguists, anthropologists, philosophers of language, sociologists and experts in religious studies. The initial works on names by linguists were concentrated on the classificatory functions of names and the relationship between names and social structure {Bariki, 2009}. Attention later moved to the analysis of the syntactic functions of names as more linguists shifted to a detailed study of onomastics.
The present research seeks to account for the nature of names in Ẹdo by examining their compositional makeup {morphology} and the interpretive structure {semantics}. The study will be exploiting the core linguistic and sociolinguistic import of names as this will present more opportunities for unexploited areas of our communicative structure.
1.1 Ẹdo people and language
The term ‘Ẹdo’ denotes two distinct concepts.  The first represents the people while the other represents the language used by these people who live, dwell and have a common cultural heritage as well as common historical tradition and political aspiration. The Ẹdo a people who are also known as ‘Bini’s’ (Agheyisi, 1986) dwell in the following local government areas of present day Ẹdo state:
1(a)	Orẹdo
  (b)	Orhiọnmwọn
  (c)	Uhunmwọndẹ
  (d)	Ọvia north east
  (e)	Ọvia south west
  (f)		Egọr
  (g)	Ikpoba-Ọkha
The people are highly homogenous with little and very accommodating dialectal variations like the Ọzas. They represent and hold in high esteem their cultural, historical, religious and social heritage with the Oba of Benin, the symbol and custodian of Ẹdo culture. The term Ẹdo is used to refer to the people who speak either Ẹdo proper {Bini} the language of the ancient Benin kingdom or closely related languages like Esan, Ora, Emai, Yekhee, Etuno and so on. Ethnographic and linguistic studies have shown that the Ẹdo language belong to the Kwa sub group of Niger Congo family of languages. It is also clearly associated with other languages like Esan, Yekhee, Ora, Isoko, Urhobo, Okpe and Ghotuo which is why a famous historical linguist, Elugbe termed these related languages ‘Ẹdoid’ or Ẹdo.
2.	Methodology
A central aspect of any scientific investigation like those normally carried out in linguistics is the specification of the approaches and strategies to employ for a successful investigation. This is where methodology comes in and will be treated in this section as consisting of two sub-components as: data and framework.
2.1	Data
The present research employed both discourse and published information in the course of analysis. The discourse data were recorded by means of a digital phone recorder at occasions of traditional naming ceremonies as well as the direct interview of certain personalities (elderly men and women) who are well versed in the act of naming in the language. These were transcribed and translated on a note and serve as the base for most of the analysis done.
In addition to this, the researcher consulted a variety of published materials like books, articles and pamphlets, all dwelling on the issues of names in Ẹdo and some other related languages as well as the general conception of onomastics (the science of names and naming).
2.2	Theoretical framework
The paper adopts as a formal framework, the model of description in Bright’s (2003) reflection on onomastics. It is a purely descriptive work that will investigate the nature of names in Ẹdo names in African society with special reference to Ẹdo names. The model (Bright,2003) which is purely descriptive work treats ‘names’ as the crucial point or all life spheres of their bearers, physiological, psychological, phenomenological, logical, dialectal and ontological. A personal name was therefore taken as an individuation of all objects of the same kind.
Names were also treated as a bilateral phenomenon as a result of their linguistic and extralinguistic sense which is to be proven by the functioning of language itself. The working of this model represents a general appraisal of the compositionality of names based on the linguistic strategies employed in their derivation in line with the general word structure of the language concerned and the interpretation of these names relative to the prevailing socio-cultural circumstances of a child’s birth.
The present paper will examine the linguistic nature of Ẹdo personal names by surveying their derivational morphological patterns and their semantic interpretation. The analysis will first of all involve the composition of the names and strategies adopted for such and this will be followed by the nature of interpreting these names.
2.0	Review of Literature	
The nature of human is such that an identity is required for self and a subjective consciousness of our place in society. According to the dictionary, a name is a ‘label’ or identification/tag given to an entity for the purpose of distinguishing such or separating such from others.
Language originated in times of given names to things and people in the environment. Naming is identification which is a mnemonic device to remember people, places, ideas or things.  Everything that has to be talked about, physical or non-physical must have a name. Names are given to every living and non-living things on the face of the earth leading to a distinction between personal names, places names and objects names.
2.1	Onomastics
In more popular usage, the term onomastics is used for the study of names. It is the science that studies names and is divided into the study of personal names (anthroponomastics) and place names (toponomastics). This division is normally an arbitrary one as places are sometimes named after people and vice versa. Other categories of names like objects (ships, trains, yacht), animals (horses, goats, crocodiles) also need to be taken name focus exclusively on personal names.
Based on the research of Crystal (1987), name is a word or phrase that identifies a specific person, place or thing. We see the entity as an individual and not as a member of a class. Most people are familiar with only one personal naming system and are surprised to learn that practices greatly differ from language to language. Crystal went further to state the similarities and differences n naming practices across different languages. This is due to the possibilities that children in some societies like Europe are often named after saints, events, places, omen and personal traits.
According to Lehrer (1994) in his study of Tallensi naming customs, it is possible for a man to have two names. The first is usually a public name that records some state of mind or some happening at the time of the person’s birth that seemed significant to the lead of his family or mark an important stage of his life circle. The second name is a private one often known only to members of the family. It is a name referring to the bearers ‘segher’ his ancestor guardian and it registers his unique and specific dependence on that ancestor for the presentation of his life.
As for Kajode (1984), because of Gods endless attributes, African refrain from making shrines for him. He claims they (Africans) believe that he is too great to be confined in space, shrines are reserved for divinities. The relationship in African people can be indentified under names people bear. They bear name which support the fact that they recognized the Supreme Being.	Such names can be seen from the following names in:
2 (a)	IGBO: chukwua ‘only God knows’
	            Ikechukwu ‘Gods power’
   (b)	YORUBA: olorunfemi ‘God loves me’

   (c)	ẸDO: ikponmwòsà ‘I thank God’
	           Òsàkpolo ‘God is mighty’
Essien (1988) in his study of Ibibio names asserts that naming is not an arbitrary affair for the Efiks, it is a mental, emotional and cultural affair. They do not name the child on impulse but also on their cultures.
Bright (2003:3) subdivides the term ‘name’ into two parts as follows:
Fig. ii
			Onomastics (names)

Toponyms or place names, 		Anthroponyms or personal names.
He is of the view that, to define a proper name, semantic and pragmatic consideration must be taken. That is, a proper name should or can only be defined from a semantic and pragmatic orientation. He therefore defined a proper name as something that represents a social convention, for brief reference to a specific entity, as opposed to the class of persons or places.
Mathangwane and Gardner (1998:75), in their study of personal names in Botswana, found that these names play an important role in conveying cultural values and traditions. 
Koopman (1986:34) provides these patterns of personal names among the AmaZulu: 
3a. Names referring to structure of the family, 
  b. Names referring to the role of God in birth, 
  c. Names referring to the conceived relationship between parent and     
      child, 
  d. Names referring to the circumstances of the parents, 
  e. Names referring to the wider clan. 
It is this last point that is not always found among the indigenous people of South Africa. Dickens (1985:19), who conducted research into Zulu personal names, suggests that the following patterns are followed when personal names are selected in Zulu society:  Zulu names have the additional function of reflecting on one or more of the following: a synoptic history of the circumstances surrounding the child’s birth, the emotions related to the birth, the family’s attitude to the birth, the place where he was born, his position in the family, the time he was born, the parents’ spiritual attitudes, his appearance at birth, his parents’ wishes for him, the parents’ social expectations, the country’s situation at the time of his birth or the clan into which he is born.
 Although there is a general consensus on the patterns of personal names, there are certain aspects that do not apply to all indigenous people of South Africa. Mönnig (1967:103) has this to say about the selection of personal names among the Pedi.
 Names are frequently chosen from events occurring on the day of the child’s birth. If it rained on that day, the child may be called Mapule or Modupe from pula “rain” or modupe “soft rain”. Thus, the child may also come across names like Sputnik and Kọ̀réa. Children may also be named after famous people or visitors. They are also named for outstanding physical features, like Ratsebe for a child with large ears.
2.2	The philosophy of naming in Ẹdo
The Ẹdo people attach much importance to naming of children in their culture because this is an important cultural heritage from their fore-fathers. Naming is usually carried out on the seventh day in order to prepare properly for the seventh day in order to prepare properly for the ceremony which attracts a lot of material things.
It is an important belief that when a child is born to an Ẹdo family, it is regarded as a special blessing from God (Òsànobua), so it marks the beginning of at least good seven days of merriment and joy. It also set in motion, the desire to purify the house and surroundings in preparation for the day. The items are: kolanuts, native gin, palmwine, white chalk ‘orhue’, honey and coconut. These items denote different significant aspects of the naming rites in Ẹdo.
In a nutshell, the naming ceremony whereby a child is given his or her personal name puts end to belief that the child belongs to the spirit world. He/she is now fully initiated into the physical world of human existence because of the new identity. The general giving of names in Ẹdo society is based on the circumstance of a child’s birth.
3.1	Compounding and personal names derivation
A productive morphological process utilized in the formation of new lexical unit in a natural language is compounding. A compound therefore, is a word that I added to another to form a new one. And it is the result of this combination. In the case of name formation though combinational pattern emerges whereby a larger unit of lexical items is combined and just two items. This therefore gives us two compound forms of names in Ẹdo: phrasal and sentential names compounds. These two derivational patterns of names are discussed and illustrated in the sections that follow:
3.1.1	Names compounded from phrases
	These are names derived from a phrase which itself is group of lexical units that does not express a complete thought and lack a finite verb. Phrasal names in the language are basically of nominal shape with an associative marker to show possessiveness (ownership). The structure and combinational patterns of names types are shown below:
4 Phrasal names 
a	ògbẹ̀ ọ̣́ghé ọ̀mọ́ 		= Ogbọ́mọ̀
home AM child		‘a family of children’
    b	ẹ̀tín     ọ́ghé òsà 		= Ẹ̀tínósà
	strength AM God		‘God’s power’
    c	ìyòbọ́      ọ́ghé òsà		= Ìyóbósà
	assistance AM God		‘God’s help’
    d	òbọ́ ọ́ghé òsà			= Òbósà
	hand AM God			‘God’s hand’
    e	ẹ̀ghẹ̀ ọ́ghé òsà			= Ẹ̀ghósà
	Time AM God			‘God’s time’
    f	òdẹ̀ ọ́ghé òsà			= Òdósà
	Way AM God			‘God’s way’
    g	ọ̀mọ́   ọ̀ré òwá			= Ọ̀mọ́ròwá
	Child FOC home		‘A child is home’
    h	ọ̀mọ́   ọ̀ré ogbe			= Ọ̀mọ́régbè
	Child FOC home		‘A child is family’
     i	ẹ̀dẹ̀ ọ́ghé òsà			= Ẹ̀dósà
Day AM God			‘God’s day’
     j	ẹ́bú ọ́ghé ùwá			= Ẹ̀búwà
	Midst AM prosperity		‘In the midst of wealth/prosperity’
The data above reflects a combinational pattern that makes use of associative or possessive marker, ọ́ghé as a glue to join two words together. This is the case with 4a-f while 4g-h show a different pattern where focus marker, ọ̀ré (also known as a resumptive pronoun) is used as a glue for lexical combination. These are names that can be termed genitives as they portray and emphasize the importance of people’s believes on the supremacy of God as most of the examples are centered on him. A kind of dominance relationship exists between the phrasal constituents so combined with those to the right as the head element or nominal and those to the left, the associative nominal. There still exist another set of phrasal names with the nominal adjective pattern as shown in the data below:
5	(a)	èmọ́ #   kpolo	= Èmọ́kpọ̀lọ́
children big		‘Children are great’
(b)      òsà #  kpọ̀lọ́	= Òsàkpọ̀ḷó
God big		‘God is great’
(c)      ẹ́dó  # kpọ̀lọ́	= Ẹ̀dókpọ̀lọ́
 Ẹdo big		‘Ẹdo is great/large’
(d)      àgbọ́n #  tàẹ́n	= Àgbọ̀ntáẹ̀n
 		  life      long		‘Life is long’
(e)      ẹ̀gùàé #  vùọ́ẹ̀n	= Ẹ̀guàvúọ́ẹ̀n
 palace full		‘The palace is always inhabited’
The second set of names shows the combination of a name with an adjective to form a name in Ẹdo. These phrases are extracts of larger sentential structures to portray significant aspect of information about such entities/place as children, God, life, palace and so on. Those are entities that play significant role in the family, spiritual and geographical facts of Ẹdo people.
3.1.2	Compound names derived from sentences
Names in Ẹdo are generally the expression of reality, experiences and believe. According to Poley (1997), the world (reality) of a group is communicated through the word language. This assertion holds true for Ẹdo personal names. The sentential nature of Ẹdo names can be seen from two perspectives, those that confirm or declare a fact and those that refute or deny a situation that is either impossible or unpleasant. The two categories will be examined in this subsection and their pattern of combination presented.
A. Declarative sentential names
These are names that express a generally known fact or reality on ground. Consider the examples below as the illustrations of these name structures:
6. (a)	Ọ̀mọ́ #  nè #  ọ̀rè # ùwà		= 	Ọ̀mọ̀núwà
Child  rel.  foc  prosperity	
‘a prosperous child’
(b) Ì  #  dé #  mùdiá			=	Ìdémùdiá
I   past+fall   stand
‘I have stood firm’
(c) Ògùn    #    sẹ́ #        úyì 		= 	Ògúnsúyì
Deity past   + surpass respect
‘the iron deity surpass respect’
(d) Ì  # kp̣̀onwẹ́  #   ọ̀bà			=	Ìkpònmwóbá
I    thank        oba
‘I am grateful to the oba’
(e) Í  # ghá   #   tà  #  ọ́ghómwẹ̀		=	Ìghátọ̀ghómwẹ̀
I   cond   say   my-own
‘If I tell you my story’
(f) Ọ̀mọ́  #    ọ́   #    sẹ́  #    íghó		=	Ọ̀mọ́síghó
      Child    foc   surpass money
‘A child surpasses money’
(g) Èrhùnmwù  #   sẹ́rè			= 	Èrhùnmwùsẹ́rè
Prayer           past-reach-rv
‘prayer is the greatest/prayer has been answered’.
(h) Òsà  #  ọ̀ #   bùú     #     òhiẹ́n		=	Òsàbúóhiẹ̀n
God  foc  delivers   judgement
‘It is God who delivers judgement’
(i) Òtà    #     ọ́  #  sẹ́ #    òwiẹ́		 =	Òtàsówíẹ
Eveing   foc  past-surpasses morning
‘Evening is better than morning/the end is better than the beginning’
(j) Òsà #   họ́n #  èvé  # mwẹ́		=	Òsàhẹ́nvèmwẹ́
God   past-hear  tears my
‘God heard my cry’
(k) Ògún      # 	bọ̀			=	Ògúnbọ̀
Deity(of iron)  fortell 
‘the god of iron is favoured’

B. Negation sentential names
The names in this category represent the various negation markers in the language and how they are used to refute or deny issue that are considered taboos or unpleasant. They express the general idea of circumstances that have been rejected to prevent such from reoccurring in most cases. The examples below illustrate these:
7 (a)	À   #     ghí  #  gbé    #      ọ̀nà 		=	Àígbọ́nà
One  neg.  past-kill   this-one
‘this one will not be killed’
(b) Àgbọ̣̀n  #  ghí  #  gìá  # rùọ́  #    yì		=	Àgbọ̀nígiáruọ́yì
Life        neg.   let   boast  on
‘no one can boast for life’
(c) À #   ghí  #  zẹ́   #    ẹ̀hì   #  né  #   ọ̀mọ́	=	Àízéhìnọ́mọ́
One neg. past-chose guardian for child 
‘no one can choose destiny for a child’
(d) Èné # ọ́  #  má  #  yó				=	Ènọ́máyó
the   one  neg.    go
‘the one who never goes’
(e) Èné # á # má  #  rẹ̀n				=	Ènámárẹ̀n
the  one  neg   know 
‘What is not known/extent of one’s knowledge’
(f) Ẹ̀bọ̀ #  ghí  # gbé #  òdín			=	Ẹ̀bọ̀ígbódìn
Idol      neg   kill    dumb
‘idol will not kill a dumb’
(g) Ì  #  ghí  # wí  # yé  # ìsí			=	Ìghíwíyìsí
I   neg lost  in  abroad
‘I will not be lost in  another man’s land’
(h) Ẹ̀dẹ́ #   ghí   #    wírì				= 	Ẹ̀dẹ̀ghíwí
Day   neg   past-lost-rv
‘the day will never be lost’
The names represented above were composed from sentences behind them. These structures express the philosophical orientation of the Ẹdo people and their world views. It must be noted however that a lot of lexical constituents are lost in the cause of merging these sentence into a single lexical unit. This is probably due to the structure of words in the language where sequences of vowels and consonants are not permitted. It is only the significant elements that are paramount to interpretation of these names that are therefore allowed to stay or survive.
3.2	Clipping and personal names formation
This is a morphological strategy that consists of the reduction of a word to one of its parts (Marchand, 1969). It is also known as shortening or truncation (ibid: 2). This process has to do with the shortening of the base of a word either for fashion or ease of pronunciation. It has become a common trend these days especially for names to be clipped probably because the bearer is not comfortable with full form or as a kind of endearment for certain individuals in a culture. Clipped names in Ẹdo are quite significant and show a particular order of distribution with the first two syllables of a name. Let us consider the examples of this phenomenon in Ẹdo as represented in data 8 below:

8. SN Clipped form		base form			gloss
(a)	Agbọns		Àgbọ̀nàyé		‘the world we live in’
				Àgbọ̀nígháè		‘people do not share things   
                                                                              equal’	
				Àgbọ̀nígíáruọ̀yí	‘no one can boast for life’
				Àgbọ̀nnásẹ̀fé		‘the world is more than  
                                                                      	        riches’
				Àgbọ̀nkíná		‘the world is cautious’
				Àgbọ̀nlàhọ́		‘I plead with the world’
				Àgbọ̀nmwẹ̀ró		‘life is trickish’
				Àgbọ̀nkọ̀nkọ́n		‘life is big’
				Àgbọ̀nzègbé		‘the world is too strong’
(b)	Ẹdos 			Ẹ̀dóghọ̀ghọ̀		‘the day of joy’
				Ẹ̀doígiáwérriẹ̀		‘no one will overthrow the 
                                                                       	 Ẹdo’
				Ẹ̀dókpọ̀lọ́		‘Ẹdo is big’
				Ẹ̀dọ́kpáyí		‘law is established in one 
                                                                       	 day’
				Ẹ̀dórọ̀diọ̣́n		‘Ẹdo is always the senior’						Ẹ̀dómwọ̀yí		‘Ẹdo has honour’
				Ẹ̀dósèghè		‘the day of vengeance’
				Ẹ̀dósọ́mwà		‘Ẹdo is supreme’
				Ẹ̀dóíhìágbọ̀n		‘Ẹdo does not trouble the 
                                                                        	world’
(c)	Igbins			Ìgbìnákẹ́nzuà	     	 ‘I have taken shelter  
                                                                              from oba Akenzua’
Ìgbìnnédiọ̀n		‘I have taken shelter from    
                                   the elders’
				Ìgbìnídù		‘I have taken shelter from 
                                                                       	 idu(idol)’
				Ìgbìnógùn	          ‘I have taken shelter from the 
                                                                      		 iron deity’	
				Ìgbìnọ́ghóduà       ‘I have taken shelter from 
                                                                        almighty God’
				Ìgbìnọ́mwáhià	    ‘I have taken shelter with 
                                                                        everybody’
(d)	Ọbas			Ọ́bádiàrú		‘may it be well with the 
                                                                        king’
				Ọ́báhiágbọ̀n	         ‘the king is sent to maintain 
                                                                        the world’
				Ọ́bákhàvbáyé		‘the king’s say is final’
				Ọ́bárìsiágbọ̀n           ‘the king is the 
                                                                         source of life’
				Ọ́bárúyì		‘the king is glory’
				Ọ́bárùyiẹ́dóhià		‘the king is the glory of the 
                                                                           people’
				Ọ́bázúáyé		‘the king has chosen 
                                                                       	  affluence’
(f)	Okuns			Òkúndáyé		‘ocean is the world’
				Òkúnrọ̀bó		‘ocean is a doctor’
				Òkúngbọ́wà		‘ocean brings properity’
				Òkúnmárìáwà		‘ocean did not spoil the 
                                                                         	 home’
				Òkúnmáfíyí		‘ocean never left anything’
				Òkúnzúwà		‘the ocean brings wealth’
				Òkúnọ̣́ghaè		‘the ocean shares’
				Òkúndià		‘the ocean has come to 
                                                                        	stay’
(g)	Nòsà			Ènòságié		‘the one whom God sent’
				Ènòsákhàré	          ‘what God says is the way’
				Ènòsàyábà		‘the one God supported’
(h)	Òsàs			Òsàdọ̀lọ́		‘God repairs’
				Òsàsuẹ́kímẹ̀		‘God traded for me’
				Òsàibúèkú		‘God never wrest judgement’
				Òsàígbọ́vọ́mwà	‘God is not envious of 
                                                                         anyone’
				Òsásẹ́rè		‘God is the greatest’
				Òsàsiémẹ̀		‘God has vindicted me’
				Òsàsínmwíọ́bá	‘God saves the king’
				Òsàsinmwíọ̀mwá	‘God saves us as humans’
				Òsàsúmwẹ̀		‘God has mercy upon me’
The clipped names identified above show a general sense of inclusion as different names possess same form when clipped. The general orientation here is for the first two syllables to be retained while the other elements are elided. This is also a sort of back formation as we can argue the facts that elements are formed by the deletion of other constituents from the back. Unlike compounding where different lexical constituents are composed in a single form, clipping involves still further compression of these single forms into smaller unit.
This development (clipping) has resulted into two very obvious violations of the morphological and semantic structures of these names. In the first instance, all nouns (which names are) begin and end in a vowel marking the language an open word structure. This has been clearly by such structures such as Nòsà, Osàs, Òkúns, and so on as they either begin with end in a consonant segment. In the second instance, these names covey no meaning to the native speakers of the language and even though a particular clipped form can be tied to a specific name what then happen to other names with the same form? This is a question that requires our discouraging the use of these clipped forms of our names even though they satisfy the economy of expression and represent a fashionable trend in our society.
4.  Conclusion
So far, we have been looking at the nature of Ẹdo names and naming convention from the point of view of their formation (morphology). It has been observed from the discussions of data in chapter three and four that Ẹdo names possess great morphological and semantic structure/patterns. This pattern satisfies the morpho-semantics nature of lexical items in the languages. It is obvious from the study so far, that the researcher has unearthed the linguistic relevance and particularly morpho-syntatic structure of Ẹdo names. It was also shown in the study that naming ceremonies are great socio-communicative events associated with the people in such a setting.
